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choice, one of the highest prerogatives of his nature.
Moral responsibility has not been laid on his individual
shoulders. A method of moral appeal fitted to develop
the deepest element of his personality has thus been pre-
cluded.

It thus resulted that although philosophic Buddhism
developed a high degree of self-consciousness, yet because
it failed to discover personal freedom it did not deliver
popular Buddhism from its grinding doctrine of fate,
rather it fastened this incubus of social progress more
firmly upon it. Philosophic and popular Buddhism alike
thus threw athwart the course of human and social evolu-
tion the tremendous obstacle of fatalism, which the Orient
has never discovered a way either to surmount or evade.
Buddhism teaches the impotence of the individual will;
it destroys the sense of moral responsibility; it thus fails
to understand the real nature of man, his glory and power
and even his divinity, which the West sums up in the

term personality. In this sense, then, the influence of:

Buddhism and the condition of the Orient may be called
“ impersonal,” but it is the impersonality of a defective re-

ligious psychology, and of communalism in the social

order. Whether it is right to call this feature of Japan
“ impersonality,” I leave with the reader to judge.

We draw this chapter to a close with a renewed concep-
tion of the inadequacy of the ““ impersonal ”’ theory to ex-
plain Japanese religious and social phenomena. Further
considerations, however, still merit attention ere we leave
this subject.

XXXIII

TRACES OF PERSONALITY IN SHINTOISM,
BUDDHISM, AND CONFUCIANISM

EGRET as we sometimes must the illogicalness of
the human mind, yet it is a providential character-

istic of our as yet defective nature; for thanks to it
few men or nations carry out to their complete logical re-
sults erroneous opinions and metaphysical speculations.
Common sense in Japan has served more or less as an anti.
dote for Buddhistic poison. The blighting curse of
logical Buddhism has been considerably relieved by vari-
ous circumstances. Let us now consider some of the
ways in which the personality-destroying characteristics
of Buddhism have been lessened by other ideas and in-
fluences.

First of all there is the distinction, so often noted, be-
tween esoteric and popular Buddhism. Esoteric Bud-
dhism was content to allow popular Buddhism a place and
even to invent ways for the salvation of the ignorant mul-
titudes who could not see the real nature of the self. Re-
sort was had to the use of magic prayers and symbols
and idols. These were bad enough, but they did not bear
so hard on the development of personality as did esoteric
Buddhism.

_The doctrine of the transmigration of the soul was like-
wise a relief from the pressure of philosophic Buddhism,
fpr, accort'img to this doctrine, the individual soul con-
tinues to live its separate life, to maintain its independent
identity through infinite ages, while passing through the
ten worlds of existence, from nethermost hell to highest
heaven; and the particular world into which it is born
after each death is determined by the moral character of
its life in the immediately preceding stage. By this doc-
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trine, then, a practical appeal is made to the common man
to exert his will, to assert his personality, and so far forth
it was calculated to undo a part gf_ ltlhe_miscluef done by
aralyzing doctrine of fate and illusion.
th%lf:t a }xfnorge important relief from the blight of Bud-
dhistic doctrine was afforded by its own practice. At the
very time that it declared the worthlessness of the self
and the impotence of the will, it declared that salvaj:ton
can come only from the self, by the most determined
exercise of the will. What more convincing evidence of
powerful, though distorted, wills could be asked than that
furnished by Oriental asceticism ? No?hmg_ in the
West exceeds it. As an idea, then, B_uddlnsm mterfe_red1
with the development of the conception of personality ;'
but by its practice it helped powerfully to develop it as a
fact in certain phases of activity. The stoicism of the
Japanese is one phase of developed personality. It shows
the presence of a powerful, disciplined will keeping the
body in control, so that it gives no sign of the thoughts
and emotions going on in the mind, however fierce they
e.
m%I)fhl;t in Japan, however, which has interfered most
powerfully with the spread and dominance of Buddhism
has been the practical and prosaic Confucian ethics. Ap-
parently, Confucius never speculated. _Metaphysics and
introspection alike had no charm for him. He was con-
cerned with conduct. His developed doctrine demanded
of all men obedience to the law of the five relations. In
spite, therefore, of the fact that he said nothing about in-
dividuality and personality, his system laid real emphasis
on personality and demanded its continuous activity. In
all of his teachings the idea of personality in the full and
proper sense of this word is always implicit, and some-
times is quite distinct. ? :
The many strong and noble characters which glorify
the feudal era are the product of Japonicized Co_n-|
fucianism, “ Bushido,” and. bear powerful witness to its
practical emphasis on personality. The loyalty, .ﬁ!w.l:
piety, courage, rectitude, honor, self-control, and suicide
which it taught, defective though we must pronounce them
irom certain points of view, were yet very lofty and noble,
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and depended for their realization on the development of
Ppersonality. ;

Advocates of the impersonal ”’ interpretation of the
Orient have much to say about pantheism. They assert
the difficulty of conveying to the Oriental mind the idea of
the personality of the Supreme Being. Although some
form of pantheism is doubtless the belief of the learned,’
the evidence that a personal conception of deity is wide-,
spread among the people seems so manifest that I need
hardly do more than call attention to it. This belief has
helped to neutralize the paralyzing tendency of Buddhist
fatalistic pantheism.,

Shinto is personal from first to last. Every one of its

- myriads of gods is a personai being, many of them deified

men.

The most popular are the souls of men who became
famous for some particularly noble, brave, or admirable
deed. Hero-worship is nothing if not personal. Fur-
thermore, in its doctrine of * San-shin-ittai,” “ three
gods, one body,” it curiously suggests the doctrine of the
Trinity.

Popular Buddhism holds an equally personal concep-
tion of deity. The objects of its worship are personifica-
tions of various qualities, * Kwannon,” the goddess of
mercy; “ Jizo,” the guardian of travelers and children;
*Emma @7 « King of Hell,” who punishes sinners;
“Fudo Sama,” “The Immovable One,” are all personifica-
tions of the various attributes of deity and are worshiped
as separate gods, each being represented by a uniform
type of idol. It is a curious fact that Buddhism, which
started out with such a lofty rejection of deity, finally fell
to the worship of idols, whereas Shinto, which is peculiarly
the worship of personality, has never stooped to its
representation in wood or stone,

Confucianism, however, surpasses all in its intimations
of the personality of the Supreme Being. Although it
never formulated this doctrine in a single term, nor defi-
nitely stated it as a tenet of religion, yet the entire ethical
and religious thinking of the classically educated Japa-
nese is shot through with the idea. Consider the Chinese
expression “ Jo-Tei,” which the Christians of Japan freely
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use for God ; it means literally “ Supreme Emperor,” and
refers to the supreme ruler of the universe; he is here con-
ceived in the form of a human ruler having of course hu-
man, that is to say, personal, attributes. A phrase often
heard on the lips of the Japanese:is:

“ Aoide Ten ni hajizu; fushite Chi ni hajizu.”

“Without self-reproach, whether looking up to Heaven,
.or down to Earth.”

This phrase has reference to the consciousness of one’s
life and conduct, such that he is neither ashamed to look
up in the face of Heaven nor to look about him in the
presence of man. Paul expressed this same idea when he
wrote ‘‘ having a conscience void of offense to God and
to man.” Or take another phrase:

“ Ten-mo kwaikwai so ni shite morasazu.”

“ Heaven’s net is broad as earth ; and though its meshes
are large, none can escape it.” This is constantly used to
illustrate the certainty that Heaven punishes the wicked.

“ Ten ni kuchi ari; kabe ni mimi ari.”

““ Heaven has a mouth and even the wall has ears,” sig-
nifies that all one does is known to the ruler of heaven and
earth. Another still more striking saying ascribing
knowledge to Heaven is the “ Yoshin no Shichi,” “the
four knowings of Yoshin.” This sage was a Chinaman of
the second century A. b. Approached with a large bribe
and urged to accept it with the assurance that no one
would know it, he replied, “ Heaven knows it; Earth
knows it; you know it; and I know it. How say you that
none will know it?” This famous saying condemning
bribery is well known in Japan. The references to

“ Heaven ” as knowing, seeing, doing, sympathizing, will-
ing, and ‘always identifying the activity of “ Heaven”
with the noblest and loftiest ideals of man, are frequent
in Chinese and Japanese literature. The personality of
God is thus a doctrine clearly foreshadowed in the Orient.
It is one of those great truths of religion which the
Orient has already received, but which in a large measure
lies dormant because of its incomplete expression. The
advent of the fully expressed teaching of this truth, freed
from all vagueness and ambiguity, is a capital illustration
of the way in which Christianity comes to Japan to fulfill
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rather than to destroy; it brings that fructifying element
that stirs the older and more or less imperfectly expressed
truths into new life, and gives them adequate modes of
expression. But the point to which I am here calling at-
tention is the fact that the idea of the personality of the
Supreme Being is not so utterly alien to Oriental thought
as some would have us think. Even though there is no
smg}e word with which conveniently to translate the term
the idea is perfectly distinct to any Japanese to whom its
meaning is explained.

The statement is widely made that because the Japanese
language has no term for “ personality ” the people are
lacking in the idea; that consequently they have difficulty
In grasping it even when presented to them, and that as a
further consequence they are not to be criticised for their
hesntincy in accepting the doctrine of the ““ Personality of
God. It must be admitted that if “ personality ” is to be
defined in the various ambiguous and contradictory ways
in which we have seen it defined by advocates of Oriental

impersonality ” much can be said in defense of their hesi-
tancy. Indeed, no thinking Christian of the Occident for
a moment accepts it. But if “ personality ” is defined in
the way here presented, which I judge to be the usage of
thoughtful Christendom, then their hesitancy cannot be
so defended. It is doubtless true that there is in Japa-
nese no single word corresponding to our term “ person-
ality.” But that is likewise true of multitudes of other
terms. = The only significance of this fact is that Oriental
philosophy has not followed in exactly the same lines as
the Occidental. As a matter of fact I have not found the
idea of personality to be a difficult one to convey to the
Japanese, if clear definitions are used. The Japanese lan-
guage has, as we have seen, many words referring to the
individuality, to the self of manhood ; it merely lacks the
general _abstract term, “ personality.” This is, however,
in keeping with the general characteristics of the lan-
guage. Abstract terms are, compared with English,
reI_atwelX rare. Yet with the new civilization they are
bemg“comed and introduced. Furthermore, the English
term * personality ” is readily used by the great majority
of educated Christians just as they use such words as
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“fife,” “ power,” “success,” “ patriotism,” and “ Chris-
e ith the Rev. C. A. Clgrk’I was
e tgll S Susm :;Tcr gtfl Itigesi‘vgﬂllines of Christianity ’hl;lt :i.
mv1te1 fto ]guddhist priests. At the close of ourf t 1ﬁ f{
i oéd esses, a young man arose and spoke or | hiy
m}nuie . otitlinin’g the Buddhist system of thfought,ang
;négfe:: ‘consisted of an exposgtiﬁn (r)cf:ats}(])i la::lg ’Sla:%hriS—
of the i
i rl:geglt?gnsf’;eésgrgzd the universe seemed totﬁg?;
:;fatrérf;) unsatisfactory; tl;ehogtercté?{gfn ;iaéseaci ':ﬁz{eif ose
i —SUcil, t]
nowi Cu?reél fil:tel grig.?cgr of the universe, why are slomf_:br;if::
r_eal!ly Wdersome poor, some high-born and sor_ﬂne IO“; two:
xI--lIc az;:c) asked the question who made Gogl]. : crll ks
; te reply I stated that 111s_ob;ect101_‘1§ show SR
g pderstand the Christian’s position; an Lo
i uir:at was the origin of the law of cause a? e hooi
T tu?lfzwing day the chief priest, the head.ofdt 18'?;;:1 8
b i ost highly educated instructor, dined wi an:j
e 1;5 omurse talked of thavarious aspects of Chn_stlatlia e
w]\?3\}.Ecl?ihfllst doctrine. Finally he asked me how Id\a\r(;:uto L
; the question as to who created God, an lained r
z‘;";?g!;n ofqthe law of cause and _effecotf. GIo (;:xilzl ahis T
ristian view :
dearll'{ azgdc;s? 1Igleit:gﬂ tCh}; original and only source of fllé
2?{?;;11{::3, whether of Physitl:aéxorr e(;ielziult;ril:s; alz?stg‘;t-ion -
Seem;:d tc;nd&r;k\:'f)féls,lg %I;cihenpni man zoku shiglasi:lgtié_
“E‘h%}?a?s?s exceedingly satisfactory ”; these wo;1 ] s
ted several times. This is not my first perls_on fincom-
peaf t that the idea of personality is not alien o S
thehac ible to the Orient, nor even to a Buddhist cll)ea is,
E:fepeg’ l in Buddhist speculation, provided the i
clearlfy Sta{;er?ﬁging to a close this discussion of the tl))llt;dtz
iy ?reersonality in Japan, it would seem des1raerson_
o Othg history of the development of ]apanes; P .
5?:; In view of all that has :ﬁ)w beie:ds;ll;éig :;r; £§tional
i hat was said as to the pr
%le\gll?l%io‘g,* this may be done ina pafagraph.
* Foot of chapter xxix,

TRACES OF PERSONALITY

The amalgamation of tribes,
clans, and finally the establish
world-wide relations, has react
bers of the people, giving the
This constitutes one important
opment. The subordination of
the group, the desire and effort
not of the individual self, bu
family, tribe, clan, nation, or the world, is not a limitation
of personality. On the contrary, it is its expansion and
development. Shinto and Japonicized Confucianism con-
tributed powerful motives to this subordination, and thus
to this personal development. These were attended, how-
ever, by serious limitations in that they confined their at-
tention to the upper and ruling classes. The development
of personality was thus extremely limited. Buddhism
contributed to the development of Japanese personality in
so far as it taught Japanese the marvels revealed by intro-
spection and self-victory. Its contribution, however, was
seriously hampered by defects already sufficiently empha-
sized. Japan has developed personality to a high degree
in a few and to a relatively low degree in the many. The
problem confronting New Japan is the development of a
high degree of personality among the masses. This is to
be accomplished by the introduction of an individualistic
social order.

One further topic demands our attention in closing.
What is the nature of personal heredit

y? Is it biological
and inherent, or, like all the characteristics of the Japa-
nese people thus far studied, is personality transmitted by

social heredity ? Distinguishing between intrinsic or in-
herent personality,* which constitutes the original endow-
ment differentiating man from animal, and extrinsic or
acquired personality, which consists of the various forms
in which the inherent personality has manifested itself in
the different races of men and the different ages of his-
tory, it is safe to say that the latter is transmitted accord-
ing to the laws of association or social heredity. Intrinsic
personality can be inherited only by lineal offspring, pass-
ing from father to son. Extrinsic personality may fail

* Chapter xxxiii, P. 498.

395

the development of large
ment of the nation, with
ed on the individual mem-
m larger and richer lives.
element of personal devel-
individual will to that of
to live for the advantage,
t of the group, whether




396 EVOLUTION OF THE JAPANESE

to be inherited by lineal descendants and may be inherited
by others than lineal descendants. It is transmitted and
determined by social inheritance. Yet it is through per-
sonality that the individual may break away from the
dominant currents of the social order, and become thus
the means for the transformation of that order. The
secret of social progress lies in personality. In proportion
as the social order 1s fitted, accordingly, widely to develop

high-grade personality,* is its own progress rapid and
safe.

Does acquired personality react on intrinsic personality ?
This is the problem of “ the inheritance of acquired charac-
teristics.” Into this problem I do not enter further than
to note that in so far as newly developed personal traits
produce transformations of body and brain transmittable
from parent to offspring by the bare fact of parentage, in
that degree does acquired pass over into intrinsic person-
ality and thereby become intrinsic. In regard to the de-
gree in which acquired has passed over into intrinsic per-
sonality, thus differentiating the leading races of mankind,
we contend that it is practically non-existent. The phe-

* It seems desirable to append a brief additional statement
on the doctrine of the ‘' personality of God,” and its accepta-
bility to the Japanese. I wish to make it clear, in the first place,
that the difficulties felt by the Japanese in adopting this doc-
trine are not due primarily to the deficiency either of the Jap-
anese language or to the essential nature of the Japanese mind,
that is to say, because of its asserted structural ‘impersonal-
ity.” We have seen how the entire thought of the people, and
even the direct moral teachings, imply both the fact of person-
ality in man, and also its knowledge.” The religious teachings,
likewise, imply the personality even of ** Heaven.”

That there are philosophical or, more correctly speaking,
metaphysical difficulties attending this doctrine, I am well
aware ; and that they are felt by some few Japanese, I also
know. But I maintain that these difficulties have been imported
from the West. The difficulties raised by a sensational philos-
ophy which results in denying the reality even of man’s psychic
nature, no less than the difficulties due to a thoroughgoing
idealism, have both been introduced among educated Japanese
and have found no little response. Iam persuaded that the real
causes of the doubt entertained by a few of the Christians in
Japan as to the personality of God are of foreign origin. These
doubts are to be answered in exactly the same way as the same
difficulties are answered in other lands. It must be shown that
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nomena of personality characterizing the chief races of

men are due, not to intrinsic, but to acquj i

I : : quired personality ;
in other words they are the products of the respectize
social orders and are transmitted from generation to gen-
eration by social rather than by biological heredity.
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into the infinite passionless, thoughtless, and motionless
existence of the absolute being, Nirvana.

The Ancient Greek and not a little modern thought,
conceived of the Ultimate as a thorough-going intel-
lectualism. One aspect of personality was perceived and
emphasized. God was conceived as 2 thinker, as one who
contemplates the universe. He does not create matter,
nor force, nor does he rule them. They are eternal and
real, and subject to fate. God simply observes. He is
absolute reason. The Greek view is_thus essentially
dualistic. Sin, from the Greek point of view; is merely
ignorance, and salvation the attainment of knowledge.

In vital and vitalizing contrast to both the Buddhist and
Greek conceptions is the Judzo-Christian. To the Chris-
tian the Ultimate is a thoroughgoing personality. To him
the central element in God is will, guided by reason and
controlled by love and righteousness. God creates and
rules everything. There is nothing that is not wholly sub-
ject to him. There is no dualism for the Christian, nor .
any illusion. Sin is an act of human will, not an illusion
nor a failure of intellect. Salvation is the correction of
the will, which comes about through a ““ new birth.”

The elemental difference, then, between these three con-
ceptions of the Ultimate is that in Buddhism the effort to
rationalize and ethicize the universe of experience is aban-
doned as a hopeless task; the world entirely and com-
pletely resists the rational and ethical process. The uni-
Vverse is pronounced completely irrational and non-moral.
Change is branded as illusion. There is no room for
progress in philosophic, thoroughgoing Buddhism.

In the Greek view the universe s subject in part to the
rationalizing process ; but only in part. The effort at ethi-
cization is entirely futile. The Greek view, equally with
the Buddhistic, is at a loss to understand change. It does
not brand it as unreal, but change produced by man is

branded as a departure from nature, Greeks and Hindus
alike have no philosophy of history. In the Christian view
the universe is completely subject to the rational and eth-
ical process. God is creator of all that is and it is neces-
sarily good. God is an active will and He is, therefore, still
in the process of creating ; hence change, evolution, is justi-
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fied and understood. History is rational and has a phi-
losophy. Evolution and revelation have their place at
the very heart of the universe. Hence. it is that science,
philosophy, and history, in a word a high-grade civiliza-
tion, finds its intellectual justification, its foundation, its
primary postulates, its possibility, only in a land permeated
with the Christian idea of God. i

In the Buddhistic conception God is an abstract
vacuity ; in the Greek, a static intellect ; in the C_hrlstian, a
dynamic will. As is the conception of God, so is the con-
ception and character of man.  The two are so intimately
interdependent that it is useless at this time to discuss
which is the cause and which the result. They are doubt-
less the two aspects of the same movement of thought.
The following differences are necessary characteristics of
the three religions: ;

The Buddhist seeks salvation through the attainment of
vacuity—Nirvana—in order to escape from the world in
which he says there is no reason and no morality. The
Greek seeks salvation through the activity of the intellect ;
all that is needful to salvation is knowledge of the truth.
The Christian seeks salvation through the activity of the
will; this is secured through the new birth. The Bud-
dhist leaves each man to save himself from his illusion by
the discovery that it is an illusion. The Greek relies on
intellectual education, on philosophy—the Christian
recreates the will. The Buddhist and Greek gods make
no effort to help the lost man. The Christian God is
dominated by love; He is therefore a missionary Go_d,
sending even His only begotten Son to reconcile and win
the world of sinning, willful children back to Himself.

In Buddhism salvation is won only by the few and after
ages of toil and ceaseless re-births. In the Greek plan
only the philosopher who comes to full understa_ndmg can
attain salvation. In the Christian plan salvation is for
all, for all are sons of God,in fact,and may through Christ
become so in consciousness. In the Buddhistic plan the
hopeless masses resort to magic and keep on with their
idolatry and countless gross superstitions. ,I’n the Greek
plan the hopeless resort to the “ mysteries ” for the at-
tainment of salvation. In the Christian plan there are
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no hopeless masses, for all may gain the regenerated will
and become conscious sons of God.

The Buddhist mind gave up all effort to grasp or even
to understand reality. The Greek mind thought- it could
arrive at reality through the intellect. But two thousand
years of philosophic study and evolution drove philosophy
into the absurd positions of absolute subjective idealism on
the one hand and sensationalism and absolute materialism
on the other. The Christian mind lays emphasis on the
will and accordingly is alone able to reach reality, a
reality justifiable alike to the reason and to the heart. For
will is the creative faculty in man as well as in God, As
God through His will creates reality, so man through his
will first comes to know reality. Mere intellect can never
pass over from thought to being. Being can be known as
a reality only through the will,

In consequence of the above-stated methods of thought,
the Buddhist was of necessity a pessimist ; the Greek only
less so; while the Jew and the Christian could alone be
thoroughgoing optimists. The Buddhist ever asserts the
is-not; the Greek, the is; while the Jew and Christian
demand the ought-to be, as the supreme thing. Hence
flows the perennial life of the Christian civilization.

Those races and civilizations whose highest and deepest
conception of the ultimate is that of mere reason, no less
than those races and civilizations whose highest and
deepest conception of reality is that of an abstract empti-
ness, must be landed in an unreal world, must arrive at
irrational results, for they have not taken into account the
most vital element of thought and life. Such races and
civilizations cannot rise to the highest levels of which man
is capable ; they must of necessity give way to those races
and that civilization which build on larger and more com-
plete foundations, which worship Will, Human and
Divine, and seek for its larger development both in self
and in all mankind.

But T must not pause to trace the contrasts further.
Enough has been said to show the source of Occidental be-
lief in the infinite worth of man. In almost diametrical
contrast to the Buddhist conception, according to the
Christian view, man is a real being, living in a real world,
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involved in a real intellectual problem, fighting a real
battle, on whose issue hang momentous, nay, infinite re-
sults. So great is man’s value, not only to himself, but
also to God, his Father, that the Father himself suffers
with him in his sin, and for him, to save him from his sin.
~ The question will be asked how widely the Buddhistic
interpretation of the universe has spread in. Japan. The
doctrine of illusion became pretty general We may
doubt, however, whether the rationale of the philosophy
was very generally understood. One Sutra, read by ail
Japanese sects, is taught to all who would become ac-
quainted with the essentials of Buddhist doctrine. It is
so short that I give it in full *

THE SMALLER-PRAGNA-PARAMITA-HRIDYA-SUTRA

“ Adoration to the Omniscient. The venerable Bodhi-
sattva Avalokitesvara performing his study in the deep
Pragna-paramita [perfection of Wisdom | thought thus:
There are the five Skandhas, and these he considered as
by their nature empty [phenomenal]. O_Saript}tra, he
said, form here is emptiness, and emptiness indeed is form.
Emptiness is not different from form, and form is not
different from emptiness. What is form that is empti-
ness, what is emptiness that is form. The same applies
to perception, name, conception, and knowledge.

“Here, O Sariputra, all things have the character of
emptiness ; they have no beginning, no end, they are fault-
less and not faultless, they are not imperfect_ and not per-
fect. Therefore, O Sariputra, in this emptiness there is
no form, no perception, no name, no concepts, no knowl-
edge. No eye, ear, nose, tongue, body, mind. No form,
sound, smell, taste, touch, objects. . . There is no
knowledge, no ignorance, no destruction of knowledge,
no destruction of ignorance, etc., there is no decay and
death, no destruction of decay and death; there are not
the four truths, viz., that there is pain, the origin of
pain, stopping of pain, and the path to it. There is no
knowledge, no obtaining of Nirvana. :

“ A man who has approached the Pragna-paramita of

* ¢ Sacred Books of the East,” vol. xlix, part ii. p, 147.
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the Bodhisattva dwells enveloped in consciousness. But
when the envelop of consciousness has been annihilated,
then he becomes free of all fear, beyond the reach of
change, enjoying final Nirvana. All Buddhas of the past,
present, and future, after approaching the Pragna-para-
mita, have awakened to the highest perfect knowledge.

* Therefore one ought to krow the great verse of the
Pragna-paramita, the verse of the great wisdom, the un-
surpassed verse, the peerless verse, which appeases all
pain; it is truth because it is not false: the verse pro-

‘claimed in the Pragna-paramita: ‘ Q wisdom, gone, gone,
gone, to the other shore, landed at the other shore, Shava.’
“ Thus ends the heart of the Pragna-paramita.”

A study of this condensed and widely read Buddhist
Sutra will convince anyone that the ultimate conceptions
of the universe and of the final reality, are as described
above. However popular Buddhism might differ from
this, it would be the belief of the thoughtless masses, to
whom the rational and ethical problems are of no signifi-
€ance or concern, and who contribute nothing to the devel-
opment of thought or of the social order. Those nobler
and more earnestly inquiring souls whose energy and
spiritual longing might have been used for the benefit of
the masses, were shunted off on a side track that led only
into the desert of atomistic individualism, abandonment of
society, ecstatic contemplation, and absolute pessimism.
The Buddhist theory of the universe and method of
thought denied all intelligible reality, and necessitated the
conclusion that the universe of experience is neither
rational nor ethical. The common beliefs of the unre-
flective and uninitiated masses in the ultimate rationality
and morality of the universe were felt to have no founda-

tion either in religion or philosophy and were accordingly
pronounced mere illusions.:




