XXXVI

WHAT ARE THE ESSENTIAL CHARACTERIS-
TICS OF THE ORIENT?

‘ N T E have now passed in rather detailed review
the emotional, @sthetic, intellectual, moral, and
religious characteristics of the Japanese race.

We have, furthermore, given considerable attention to the

problem of personality. We have tried to understand

the relation of each characteristic to the Japanese feudal
system and social order.

The reader will perhaps feel some dissatisfaction with
the results of this study. “ Are there, then,” he may say,
“no distinctive Japanese psychical characteristics by
which this Eastern race is radically differentiated from
those of the Occident?” “ Are there no peculiar features
of an Oriental, mental and moral, which infallibly and
always distinguish him from an Occidental?” The reply
to this question given in the preceding chapters of this
work is negative. For the sake, however, of the reader
who may not yet be thoroughly satisfied, it may be well
to examine this problem a little further, analyzing some of
the current characterizations of the Orient.

That Oriental and Occidental peoples are each possessed
of certain unique psychic characteristics, sharply and com-
pletely differentiating them from each other, is the opinion
of scientific sociologists as well as of more popular
writers. An Occidental entering the Orient is well-nigh
overwhelmed with amusement and surprise at the antip-
odal characteristics of the two civilizations, Every visi-
ble expression of Oriental civilization, every mode of
thought, art, architecture; conceptions of God, man, and
nature; pronunciation and structure of the language—all
seem utterly different from their corresponding elements
in the West. Furthermore, as he visits one Oriental
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country after another, although he discovers differences
between Japanese, Koreans, Chinese, and Hindus, yet
he is impressed with a strange, a baffling similarity.

The tourist naturally concludes that the unity character-
izing the Orient is fundamental ; that Oriental civilization
is due to Oriental race brain, and Occidental civilization
is due to Occidental race brain.

This impression and this conclusion of the tourist are
not, however, limited to him. The “old resident” in
the East becomes increasingly convinced with every added
year that an Oriental is a different kind of human being
from a Westerner. As he becomes accustomed to the ex.
ternals of the Oriental civilization, he forgets its comical
aspects, he even comes to appreciate many of its con-
veniences. But in proportion as he becomes familiar
with its languages, its modes of thought and feeling, its
business methods, its politics, its literature, its amuse-
ments, does he increasingly realize the gulf set between.
an Oriental and an Occidental. The inner life of the
spitit of an Oriental would be utterly inane, spiritless to
the average Occidental. The “ old resident ” accordingly
knows from long experience what the tourist only guesses
from a hasty glance, that the characteristic differences
distinguishing the peoples of the East and the West are
racial and ineradicable. An Oriental is an Oriental, and
that is the ultimate, only thoroughgoing explanation of
his nature.

The conception of the tourist and the “old resident ”
crops up in nearly every article and book touching on Far
Eastern peoples. Whatever the point of remark or criti-
cism, if it strikes the writer as different from the custom
of Occidentals, it is laid to the account of Orientalism.

This conception, however, of distinguishing Oriental
characteristics, is not confined to popular writers and un-
scientific persons. Even professed and eminent sociolo-
gists advocate it. Prof. Le Bon, in his sophistic volume
on the “ Psychology of Peoples,” advocates it strenuously.
A few quotations from this interesting work may not be
out of place.

“The object of this work is to describe the psycho-




s IR e by

424 EVOLUTION OF THE JAPANESE

logical characteristics which constitute the soul of races,
and to show how the history of a people and its civiliza-
tion is determined by these characteristics.”* “ The
point that has remained most clearly fixed in mind, after
long journeys through the most varied countries, is that
each people possesses a mental constitution as unaltering
as its anatomical characteristics, a constitution which is
the source of its sentiments, thoughts, institutions, beliefs,
and arts.” T ; :

“ The life of a people, its institutions, beliefs, and arts,
are but the visible expression of its invisible soul. For a
people to transform its institutions, beliefs, and arts it
must first transform its soul.” 3 :

“ Each race possesses a constitution as unvarying as its
anatomical constitution. There seems to be no doubt that
the former corresponds to a certain special structure of
the brain.” § ) ]

“ A negro or a Japanese may easily take a university
degree or become a lawyer; the sort of varnish he thus
acquires is, however, quite superficial and has no influence
on his mental constitution. What no education can give
him, because they are created by heredity alone, are the
forms of thought, the logic, and above all the character
of the Western man.” || :

“ Cross-breeding constitutes the only infallible means at
our disposal of transforming in a fundamental manner
the character of a people, heredity being the only force
powerful enough to contend with heredity. Cros.s—_breed-
ing allows of the creation of a new race, possessing new
physical and psychological characteristics.”

Such, then, being the opinion of travelers, residents, and
professional sociologists, it is not to be lightly rejected.
Nor has it been lightly rejected by the writer. For years
he agreed with this view, but repeated study of the prob-
lem has convinced him of the fallacy of both the concep-
tion and the argument, and has brought him to the posi-
tion maintained in this work. ; .

The characteristics differentiating Occidental and
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Oriental peoples and civilizations are undoubtedly great.
But they are differences of social evolution and rest on
social, not on biological heredity. Anatomical differences
are natal, racial, and necessary. Not so with social char-
acteristics and differences. These are acquired by each
individual chiefly after birth, and depend on social en-
vironment which determines the education from infancy
upward. Furthermore, an entire nation or race, if sub-
jected to the right social environment, may profoundly
transform its institutions, beliefs, and arts, which in turn
transform what Prof. Le Bon and kindred writers call
the invisible “ race soul.” Racial activity produces race
character, for “ Function produces organism.” I cannot
agree with these writers in the view that the race soul is
a given fixed entity. Social psychogenesis is a present
and a progressive process. Japan is a capital illustration
of it. In the development of races and civilizations in-
volution is as continuous a process as evolution. Evolu-
tion is, indeed, only one-half of the process. Without
involution, evolution is incomprehensible. And involu-
tion is the more interesting half, as it is the more signifi-
cant. In modern discussion much that passes by the
name of evolution is, in reality, a discussion of involu-
tion.

The attentive reader will have discovered that the real
point of the discussion of Japanese characteristics given
in the preceding chapters has been on the point of involu-
tion. How have these characteristics arisen? has been
our ever-recurring question. The answer has invariably
tried to show their relation to the social order. In this
way we have traversed a large number of leading char-
acteristics of the Japanese. We have seen how they arose,
and also how they are now being transformed by the new
Occidentalized social order. We have seen that not one
of the characteristics examined is inherent, that is, due
to brain structure, to biological heredity. We have con-
cluded, therefore, that the psychical characteristics which
differentiate races are all but wholly social.

It is incumbent on advocates of the biological view to
point out in detail the distinguishing inherent traits of the
Orient. Let them also catalogue the essential psychic
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characteristics of Occidentals. Such an attempt is sel-
dom made. And when it is made it is singularly uncon-
vincing. Although Prof. Le Bon states that the mental
constitution of races is as distinctive and unaltering as
their anatomical characteristics, he fails to tell us what
they are. This is a vital omission. If the differences are
as distinct as he asserts, it would seem to be an easy
matter to describe them. Whatever the clothing adopted,
it is an easy matter for one to distinguish a European
from an Asiatic, an Englishman from an Italian, a Japa-
nese from a Korean, a Chinaman from a Hindu. The
anatomical characteristics of races are clear and easily
described. If the psychic characteristics are equally dis-
tinct, why do not they who assert this distinctness describe
and catalogue these differences?

Occasionally a popular writer makes something of an
attempt in this direction, but with astonishingly slight re-
sults. A recent writer in the London Daily Mail has
illustrated afresh the futility of all attempts to catalogue
the distinguishing characteristics of the Oriental. He
names the inferior position assigned to women, the licen-
tiousness of men, licensed prostitution, lack of the play in-
stinct among Oriental boys, scorn of Occidental civiliza-
tion, and the rude treatment of foreigners. Many of his
statements of facts are sadly at fault. But supposing
them to be true, are they the differentiating characteristics
of the Orient? Consider for a moment what was the
position of woman in ancient times in the Occident, and
what was the moral character of Occidental men? Is
not prostitution licensed to-day in the leading cities of
Europe? And is there not an unblushing prostitution in
the larger cities of England and America which would
put to shame the licensed prostitution of Japan? Are
Orientals and their civilization universally esteemed and
considerately treated in the Occident? Surely none of
these are uniquely Oriental characteristics, distinguishing
them from Occidental peoples as clearly as the anatomical
characteristics of oblique eyes and yellow skin.

Mr. Percival Lowell has made a careful philosophical
effort to discover the essential psychic nature of the
Orient. He describes it, as we have seen, as “ Imperson-
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tively modern developments of the Occidental mind. We
have learned to doubt intuitions unverified by investiga-
tion and experimental evidence. The wide adoption of
the inductive method is a recent characteristic of the
West.

Modern progress has consisted in no slight degree in
the development of logical powers, and particularly in the
power of doubting and examining intuitions. To say that
the East is conspicuously intuitional and the West 1s con-
spicuously logical is fairly true, but this misses the real
difference. The West is intuitional plus logical. It uses
the intuitional method in every department of life, but it
does not stop with it. An intuition is not accepted
as truth until it has been subjected by the reason to the
most thorough criticism possible. . The West distrusts the
unverified and unguided intuitive judgment. On the other
hand, the East is not inherently deficient in logical power.
When brought into contact with Occidental life, and
especially when educated in Occidental methods of
thought, the Oriental is not conspicuously deficient in
logical ability. ;

This line of thought leads to the conclusion that the
psychic characteristics distinguishing the East from the
West, profound though they are, are sociological rather
than biological. They are the characteristics of the civi-
lization rather than of essential race nature.

A fact remarked by many thoughtful Occidentals is the
astonishing difficulty—indeed theimpossibility—of becom-
ing genuinely and intimately acquainted with the Japa-
nese. Said a professor of Harvard University to the writer
some years ago: “ Do you in Japan find it difficult to be-
come truly acquainted with the Japanese? We see many
students here, but we are unable to gain more than a su-
perficial acquaintance. They seem to be incrusted in a
shell that we are unable to pierce.” The editor of the
Japan Mail, speaking of the difficulty of securing “ gen-
uinely intimate intercourse with the Japanese people,”
says: “ The language also is needed. Yet even when the
language is added, something still remains to be achieved,
and what that something is we have never been able to
discover, though we have been considering the subject for
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fectually prevents a foreigner from being admitted to its
inner social life.

It might be thought that immoral Occidentals would be
so admitted. Not so. The Japanese distinguish between
Occidentals. They know well that immoral Occidentals
are not worthy of trust. Although for a season they may
hobnob together, the intimacy is shallow and short-lived;
it rests on lust and not on profound sympathies of head
and heart,

And this suggests the secret of genuine acquaintance.
Men become profoundly acquainted in proportion as they
hold in common serious views of life, and labor together
for the achievement of great moral ends. Now a gulf sep-
arates the ordinary Japanese, even though educated, from
the serious-minded Occidental. Their views of life are
well-nigh antipodal. If their social intercourse is due only
to the accident of business or of social functions, what
true intimacy can possibly arise? The acquaintance can
only be superficial. Nothing binds the two together be-

yond the temporary and accidental. Let them, however,
become possessed of a common and a serious view of life;
let them strive for the attainment of some great moral re-
form, which they feel of vital importance to the welfare
of the nation and the age, and immediately a bond of
connection and intercourse will be established which will
ripen into real intimacy.

I dispute the correctness of the generalization above
quoted, however, not only on theoretical considera-
tions, but also as a matter of experience. Among Chris-
tians, the conditions are fulfilled for intimate relations
between Occidentals and Orientals which result, as a mat-
ter of fact, in genuine and intimate friendship. The rela-
tions existing between many missionaries and the native

ristians and pastors refute the assertion of the editor
of the Japan Mail that, “no foreigner has ever yet suc-
ceeded in being admitted into the inner circle of Japanese
intercourse.” This assertion is doubtless true in regard
to the relation of foreigners to non-Christian society.
The reason, for the fact, however, is not because one is
Occidental and the other Oriental in psychic nature, but
solely because of diverse moral views, aims, and conduct.
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It is not the contention of these pages, however, that
intimate friendships between Occidental and Oriental
Christians are as easily formed as between members of
two Occidental nations. Although common views of life,
and common moral aims and conduct may provide the
requisite foundations for such intimate friendships, the
diverse methods of thought and of social intercourse may
still serve to hinder their formation. It is probably a
fact that missionaries experience greater difficulty in mak-
ing genuine intimate friendships with Japanese Christians
than with any other race on the face of the globe. The
reasons for this fact are manifold. The Japanese racial
ambition manifests itself not only in the sphere of
political life; it does not take kindly to foreign con-
trol in any line. The churches manifest this character-
istic. It is a cause of suspicion of the foreign mis-
sionary and separation from him; it has broken up
many a friendship. Intimacy between missionaries and
leading native pastors and evangelists was more common
in the earlier days of Christian work than more recently,
because the Japanese church organization has recently
developed a self-consciousness and an ambition for organic
independence which have led to mutual criticisms.

Furthermore, Japanese Christians are still Japanese.
Their methods of social intercourse are Oriental; they
bow profoundly, they repeat formal salutations, they re-
frain from free expression of personal opinion and prefer-
ence. The crust of polite etiquette remains. The for-
eigner must learn to appreciate it before he can penetrate
to the kindly, sincere, earnest heart. This the foreigner
does not easily do, much to the detriment of his work.

And on the other hand, before the Oriental can pene-
trate to the kindly, sincere, and earnest heart of the Occi-
dental, he must abandon the inferential method ; he must
not judge the foreigner by what is left unsaid nor by
slight turns of that which is said, but by the whole thought
as fully expressed. In other words, as the Occidental
must learn and must trust to Oriental methods of social
intercourse, so the Oriental must learn and must trust to
the corresponding Occidental methods. The difficulty
is great in either case, though of an opposite nature.

. A S o B R
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%‘cﬁwe. Thl_s too is a characterization of no little truth
. eheasy-gomg, time-forgetting, dreaming characteristics
of the Orient are in marked contrast to the rush, bustle
and hurry of the Occident. One of the first and most
forc1b§e impressions made on the Oriental visiting the
West is the tremendous energy displayed even in the ordi-
nary everyday business. In the home there is haste; on
the streets men, women, and children are “ always on the
{ﬁm It must seem to be literally so, when the walk of
e Occidental 1s compared with the slow, crawling rate
at which the Onenta} moves. Horse car;, electric cars
Eteam cars, run at high speed through crowded streets.
onversation is short and hurried. Visits are curtailed—
II;ardly more than glimpses. Everyone is so nervously
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o ;fz the Orient criticise and characterize the
. In the Orient, on the contrar , time is nothi
ing is slow, business is deliber:ﬁe, visiting i??%ﬁe ‘:X?Igf
bows and conventional phrases preliminary to the real
purpose of the call; amusements even are long-drawn-out
theatrical performances requiring an entire day. In the
home th_ere is no hurry, on the street there is no rush. To
t_he Occidental, the Oriental seems so absorbed in a ciream
llft}f t:ﬂat tI]m actual life is to him but a dream,
_ A1 the characterization we are considering i
signify that the Orient possesses a power 0%31;13!11&(32;;2
not possessed by the West, then it seems to me an error
The Occident is not deficient in appreciation. A better
statement of the difference suggested by the above char-
acterization is that Western civilization is an expression
of Will, whereas Eastern civilization is an expression of
subordination to the superior—to Fate. This feature of
Oriental character is due to the fact that the Orient is
strII.as a whole communal in its social order, whereas the
Occident is individualistic. In the West each man makes
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his own fortune; his position in society rests on his own
individual energy. He is free to exert it at will. Society
praises him in proportion as he manifests energy, grit,
independence, and persistence. The social order selects
such men and advances them in political, in business, in
social, and in academic life. The energetic, active char-
acteristics of the West are due, then, to the high dev'el_op—
ment of individualism. The entire Occidental civiliza-
tion is an expression of free will.

The communal nature of the Orient has not system-
atically given room for individual progress. The inde-
pendent, driving man has been condemned socially. Sub-
mission, absolute and perpetual, to parents, to lord, to an-
cestors, to Fate, has heen the ruling idea of each man’s life.
Controlled by such ideas, the easy-going, time-ignoring,
dreaming, contemplative life—if you so choose to call it—
of the Orient is a necessary consequence. ] St
* But has this characteristic become congenital, or is it
still only social? Is dreamy appreciation now an inborn
racial characteristic of Oriental mind, while active drn{—
ing energy is the corresponding essential trait of Ocpl—
dental mind? Or may these characteristics change with
the social order? I have no hesitancy whatever in ad-
vocating the latter position. The way in which Young
Japan, clad in European clothing, using watches and
running on “ railroad time,” has dropped the slow-going
style of OlId Japan and has acquired habits of rapid walk-
ing, direct clear-cut conversation, and pl:tnctuahty in busi-
ness and travel (comparatively speaking) proves con-
clusively the correctness of my contention. New Japan
is entering into the hurry and bustle of Occidental life,
because, in contact with the West, she has adopted ina
large measure, though not yet completely, the indi-
vidualism of the West. B S :

As time goes on, Japanese civilization will increasingly
manifest the phenomena of will, and will proportionally
become assimilated to the civilization of the West. But
the ultimate cause of this transformation in civilization
will be the increasing introduction of individualism into
the social order. And this is possible only because the
so-called racial characteristics are sociological, and not
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biological. The transformation of “
does not depend on the intermarriage
only on the adoption of new ideas a
social intercourse,

We conclude, then, that the only thoroughgoing inter-

pretation of the differences characterizing Eastern and
Western psychic nature is a social one, and that social
differences can be adequately expressed only by contrast-
ing the fundamental ideas ruling their respective social
orders, namely, communalism for the East and individual-
ism for the West.
The unity that pervades the Orient, if it is not due to
the inheritance of a common psychic nature, to what is it
due? Surely to the possession of a common civilization
and social order. It would be hard to prove that Japa-
nese, Koreans, Chinese, Siamese, Burmese, Hindus (and
how many distinct races does the ethnologist find in
India), Persians, and Turks are all descendants from a
common ancestry and are possessed therefore by physical
heredity of a common racial psychic nature. Yet such is
the requirement of the theory we are opposing. That the
races inhabiting the Asiatic continent have had from an-
cient times mutual social intercourse, whereby the civili-
zation, mental, moral, and spiritual, of the most developed
has passed to the other nations, so that China has domi-
nated Eastern Asia, and India has profoundly influenced
all the races inhabiting Asia, is an indisputable fact. The
psychic unity of the Orient is a civilizational, a social
unity, as is also the psychic unity of the Occident. The
reason why the Occident is so distinct from the Orient in
social, in psychic, and in civilizational characteristics is
because these two great branches of the human race have
undergone isolated evolution. Isolated biological evolu-
tion has produced the diverse races. These are now fixed
physical types, which can be modified only by intermar-
riage. But although isolated social evolution has pro-
duced diverse social and psychic characteristics these are
not fixed and wunalterable.” To transform psychic and
social characteristics, intimate social intercourse, under
special conditions, is needful alone,

If the characteristics differentiating the Eastern from

race soul ” therefore
of diverse races, but
nd practices through
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the Western peoples are only social, it might be supposed

that the results of association would be mutual, the East
influencing the West as much as the West influences the
East, both at last finding a common level. Such a result,
however, is impossible, from the laws regulating psychic
and social intercourse. The less developed psychic nature
can have no appreciable effect on the more highly devel-
oped, just as undeveloped art cannot influence highly de-
veloped art, nor crude science and philosophy highly
developed science and philosophy. The law governing
the relations of diverse civilizations when brought into
contact is not like the law of hydrostatics, whereby two
bodies of water of different levels, brought into free com-
munication, finally find a common level, determined by the
difference in level and their respective masses.” In
social intercourse the higher civilization is unaffected by
the lower, in any important way, while the lower is
mightily modified, and in sufficient time is lifted to the
grade of the higher in all important respects. This is a
law of great significance. The Orient is becoming Occi-
dentalized to a degree and at a rate little realized by trav-
elers and not fully appreciated by the Orientals them-
selves. They know that mighty changes have taken
place, and are now taking place, but they do not fully rec-
ognize their nature, and the multitudes do not know the
source of these changes. In so far as the East has sur-
passed the West in any important direction will the East
influence the West.

In saying, then, as we did in our first chapter, that the
Japanese have already formed an Occidento-Oriental
civilization, we meant that Japan has introduced not only
the external and mechanical elements of Western civiliza-
tion into her new social order, but also its inner and deter-
minative principle—individualism. In saying that, as
the Ethiopian cannot change his skin nor the leopard his
spots, so Japan will never become thoroughly Occident-
alized, we did not intend to say that she was so Oriental
in her physiological nature, in her “ race soul,” that she
could make no fundamental social transformation; but
merely that she has a social heredity that will always and
inevitably modify every Occidental custom and conception
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that may be brought to this land. Although in time Japan
may completely individualize her social order, it will never
be identical with that of the West. It will always bear
the marks of her Oriental social heredity in innumerable
details. The Occidental traveler will always be impressed
with the Orientalisms of her civilization.” Although the
Oriental familiar with the details of the pre-Meiji social
order will be impressed with what seems to him the com-
plete Occidentalization of her new civilization and social
order, although to-day communalism and individualism
are the distinguishing characteristics respectively of the
East and the West, they are not necessary characteristics
due to inherent race nature. The Orient is sure to be-
come increasingly individualistic. The future evolution
of the great races of the earth is to be increasingly con-
vergent in all the essentials of individual and racial pros-
perity, but in countless non-essential details the customs of
the past will remain, to give each race and nation dis-
tinctive psychic and social characteristics.




