XXXVII
GENERAL CONCLUSIONS

HE aim of the present work has been to gain in-
sight into the real nature of both Japanese char-
acter and its modern transformation.

In doing this we have necessarily entered the domain
of social science, where we have been compelled to take
issue with many, to us, defective conceptions. OQur dis-
cussions of social principles have, however, been narrowly
limited. We have confined our attention to the interpre-
tation of those social and psychic characteristics differ-
entiating the Japanese from other races. Our chief con-
tention has been that these characteristics are due to the
nature of the social order that has prevailed among them,
and not to the inherent nature of the people; and that the
evolution of the psychic characteristics of all races is due
to social more than to biological evolution.

This position and the discussions offered to prove it
imply more than has been explicitly stated. In this clos-
ing chapter it seems desirable to state concisely, and there-
fore with technical terminology, some of the more funda-
mental principles of social philosophy assumed or implied
in this work. Brevity requires that this statement take
the form of dogmatic propositions and unillustrated ab-
stractions. The average reader will find little to interest
him, and is accordingly advised to omit it entirely.

Let us first clearly see that we have made no effort to
account for the origin or inherent nature of psychic life.
That association or the social order is the original produc-
ing cause of psychic life is by no means our contention.
Given the psychic nature as we find it in man, the prob-
lem is to account for its diverse manifestation in the dif-
ferent races and civilizations. This, and this alone, has
been our problem.
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Psychic nature is the sole and final cause of social life.

~ Without psychic nature there could be no association.

Personalized psychic nature is the sole and final cause of
human social life. Numberless conditions determine by
stimulation or imitation the manifestation of psychic life.
These conditions differ for different lands, peoples, ages,
and political relations, producing diverse social orders for
each separated group. These diverse social orders de-
termine the psychic characteristics differentiating the
various groups. Social life and social order are objective
expressions of a reality of which psychic nature 1s the
subjective and therefore deeper reality. The two cannot
be ruthlessly torn apart and remain complete, nor can they
be understood, or completely interpreted, apart from each
other. They are correlative and complementary expres-
sions for the same reality.

Similarly physical and psychical life are to be conceived
as profoundly interrelated, being respectively objective
and subjective expressions of a reality incapable of sepa-
rate interpretation. Yet each has markedly distinct char-
acteristics and is the subject of distinct laws of activity
and development.

Heredity is of two kinds, biological heredity, transmit-
ting innate characters, and social heredity, transmitting
acquired habits and their physiological results.

The innate characters transmitted by biological heredity
are either physiological, anatomical, or psychical.

The acquired habits transmitted by social heredity are
essentially psychical: but they may result in acquired
physiological, or even anatomical, characters. Here be-
long the physiological effects of diet, housing, clothing,
occupation, education, etc., which have not yet been taken
up and incorporated into the innate physiological consti-
tution by biological heredity. The physiological effects
of social heredity are through the daily physical life and
activity of each individual, in accordance with the require-
ments of the social order in which he is reared ; and these
are reached through its influence on the acquired psychical
habits, which are transmitted through association, imita-
tion, and the control of activities by language and edu-
cation.
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In biological heredity the transmission is exclusively
prior to birth, while in social heredity it is chiefly, if not
entirely, after birth,

In social heredity the transmission is not determined by
consanguinity, and therefore extends to members of alien
races when they are incorporated in the social organiza-
tion.

While the transmission of biological inheritance to
each offspring is inevitable and complete, that of social in-
heritance is largely voluntary. It is also more or less com-
plete, according to the knowledge, purpose, and effort of
the individuals concerned. The transmission of acquired
social and psychic characteristics even from parents to off-
spring depends on their association, and the imposition on
their offspring by parents of their own modes of life.
Sharing with parents their bodily activities, their lan-
guage and their environment, both social and psychical, the
offspring necessarily develop psychic and social character-
istics similar to those of the parents.

Evolution takes place through the transformation of
inheritance.  The evolution of innate physiological,
anatomical, and psychical characters takes place through
the transformation of biological inheritance ; and the evo-
lution of society and of acquired characters chiefly through
the transformation of social inheritance.

Nearly all biologists admit that change in the form of
natural selection is one of the principles transforming
biological inheritance; but whether the acquired char-
acters of parents are even in the least degree inherited by
the offspring, thus becoming innate characters, is one of
the important biological problems of recent years. Into
this problem we have not entered, though we recognize
that it must have important bearings on sociological
science. Briefly stated, it is this: Do social and psychic
characteristics, acquired by individuals or by groups of
individuals, affect the intrinsic inherited and transmissible
psychic nature in such ways that offspring, by the mere
fact: of being offspring, necessarily manifest those char-
acteristics, regardless of the particular social environment
in which they may be reared? Into this problem, thus
broadly stated, we do not enter. Limiting our view to
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those advanced races which manifest practically equal

_ Physiological development, we ask whether or not their

differentiating psychic characteristics are due to modifica-
tions of their inherited and intrinsic psychic nature, such
that those characteristics are necessarily transmitted to
offspring through intrinsic biological heredity. Current
popular and scientific sociology seems to give an affirma-
tive answer to this question. The reply of this work em-
phasizes the negative. Although it is not maintained that
there is absolutely no difference whatever in the psychic
nature of the different races, or that the psychic differences
distinguishing the races are entirely transmitted by social
heredity, it is maintained that this is very largely the case
—far more largely than is usually perceived or admitted.
Such inherent differences, if they exist, are so vague and
intangible as practically to defy discovery and clear state-
ment, and may be practically ignored.

The only adequate disproof of the position here main-
tained would be about as follows. Let a Japanese infant
be reared in an American home from infancy, not only
fed and clothed as an American, but loved as a member of
the family and trained as carefully and affectionately as
one’s own child. The full conditions require that not only
the child himself, but everyone else, be ignorant of his
parentage and race in order that he be thought to be, and
be treated as though he were, a genuine member of his
adopting home and people. What would be the psychic
characteristics of that child when grown to manhood? If
he should manifest psychic traits like those of his Japa-
nese parents, if he should think in the Japanese order, if
he should have a tendency to use prepositions as post-
positions, if he should drop pronouns and should use
honorific words in their place, if he should be markedly
suspicious and inferential, if he should bow in making his
salutations rather than shake hands, if he should show
marked preference for sitting on the floor rather than on
chairs, and for chopsticks to knives and forks, and if
developing powers as an artist he should naturally paint
Japanese pictures, Japanese landscapes,and Japanese faces,
finding himself unable to draw according to the canons of
Western art, if on developing poetic tastes he should find
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special pleasure in seventeen syllable or thirty-one syllable
exclamatory poems, finding little interest in Longfellow
or Shakespeare, if, in short, he should develop a predilec-
tion for any distinctive Japanese custom, habit of thought,
method of speech, emotion or volition, it would evidently
be due to his intrinsic heredity. If in all these matters,
however, he should prove to be like an American, acquir-
ing an American education like any American boy, and if
on being brought to Japan, at, say, thirty years of age,
still supposing himself to be an American, he should have
equal difficulty with any American in mastering the lan-
guage and adapting himself to and understanding the
Japanese people, then it would follow that his psychic
characteristics have been inherited socially and he is what
he is, nationally, because of his social heritage. Such a
result would show that the psychic traits differentiating
races are social and not intrinsic.

We have limited our discussion to the advanced races
because the problem is then relatively simple, the material
abundant, and the issue clear. Much discussion in the-
ology, psychology, and sociology is futile because it con-
cerns that practically mythical being, the aboriginal man,
about whose social and psychic life no one knows anything,
and any theorizer can say what he chooses without fear
of shipwreck on incontrovertible facts. Whether the low-
est races known to-day are differentiated from the highest
only by acquired social and psychic characteristics, or
also by differences of psychic nature, may perhaps be an
open question. However this may be, the case is fairly
clear in regard to the higher races inhabiting the earth.
Their differentiating psychic characteristics are, for the
most part, not due to diverse psychic nature, but to diverse
social orders, while the transmission of these character-
istics takes place, as a matter of observation, through
social heredity.

The discussions of this work are exclusively concerned
with the evolution of society and of psychic characteris-
tics. But even in this limited field we have not attempted
to cover the whole ground. We have given our chief at-
tention to the interdependence of social phenomena and
psychic characteristics. The causes of evolution in the
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social order have not been the main subject under dis-
cussion.

Segregation is the essential condition on which diver-
gent evolution is dependent. Many forms of segrega-
tion may be specified, under each of which evolution pro-
ceeds on a different principle. In brief, it may be said
that biological segregation prevents the' swamping of in-
cipient organic divergences, by preventing the inter-
marriage of those possessing such divergences, while
social segregation prevents the swamping of incipient
social divergences and their corresponding incipient
psychic characteristics by preventing the inter-association
of those having such tendencies.

Biologically segregated groups undergo divergent bio-
logl_cal evolution through segregated marriage, producing
distinct physiological unities or racial types. These racial
types are now relatively fixed and can be appreciably
modified only by the intermarriage of different races.

Socially segregated groups undergo divergent social
evolution through the segregated social intercourse of the
members of each group, producing distinct civilizational
and psychic unities. The differences between these social
or psychic groups are relatively plastic and are the sub-
Ject of constant variation. The modification of the social
and psychic characteristics of a group takes place through
a change in the physical or social environment of the
group, or through the rise of strong personalities within
the group.

Biologically distinct groups may thus be unified bio-
logically only by intermarriage, while socially physically
distinct groups may be unified socially and psychically
without intermarriage, but exclusively through associa-
tion.

The psychic defects of the offspring of interracial mar-
riages may be largely due to the defective social heredity
transmitted by the parents, rather than to mixed intrinsic
inheritance.

The term “ race soul ” is a convenient, though delusive,
because highly figurative, expression for the psychic unity
of a social group. The unity is due entirely to the more
or less complete possession by the individual members of
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i i thods of thought,
roup, of common ideas, ideals, me _
ggoﬁonsp’volitions, customs, institutions, arts, and bellefsf.
Each individual is molded psychically to "‘che type 10’ :
the social group in which he is reared. The race sou
is thus imposed on the individual by conscious and ‘uncon-
ious education. ; Pt
Sm’?‘he psychic evolution of scrcu:ﬂ1 groullj)stu'i3 dw;x;egsen;coizz
as isolation is fairly complete, but becomes cc
Lc:erxl'gent in proportion to association. Perfect associan?}n
produces complete psychic unity, though it shou . g
noted that perfect association of geo%ll'aphmally separate
ial groups is practically unattainable. )
Sm’f%legesse?]tial [zzlements constituting national unity ba:re
sychic and social, not biological. Racial unity is ‘1?-
Fogical. The same race may accordlngdeeparag:r Slnoc;
i t social and psychic groups. And mem ‘
ddliggg?lt races may belong to the same social psychic
o o £ ” of sociologists is,
The so-called “race soul” of many L :
therefore, a fiction and indicates mental confusion. Tﬁl_e
term refers not to the racial unity of inherent psyc 13
nature, but only to the social unity of socially inherite
sychi;: characteristics. Groups thus socially umﬁt}d inay
gr may not be racially homogeneous. In point of fac pc;
race is strictly homogeneous blc_)loglrltcally, nor is any socia
mpletely unified psychically. | -
grggpsggiolggy a); in biology function produc?s ogfarﬁiigg
i ivi the organ or faculty fitte
that is to say, activity produces t iy dused
ivity.* The psychic characteristics
to perform the activity. e A
ferentiating social groups are chiefly, A p s o
ively, due to diverse social activities. ese ies a
E?tiryr:ﬁned by innumerable callises, ggogr?phuc:laléecrl;?;;lm,
nomic, political, inteﬂec'tua, emotional, ang nal.
ec?l‘he pléslzicity of a psychic group is due to the plashc%:"cly;
of the infant mind and brain, which is wonderfully ﬂtf:apa ol
of acquiring the language, thought forms, and differenti-

* Whether or not the activity modiﬁefs theuﬁi?ﬁiﬂ?&?iﬂﬁ:?
i i i acq 5
is the problem as to the inheritance ol e o
i that function produces organism S A
gg:thégt&?t organism is transmissible or not, either in biology
or sociology.
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ating characteristics of any group in which it may be
extent this plasticity extends only care-

ed experiments can' show. In the higher

i uropean races we find it to be much greater
than is generally supposed to be the case, but it is not im-

probable that the lowest races possess it in a much lower
degree.

The relative fixity of a psychic group is due to the fact

at in full-grown adults, who form the majority of every
group, function has produced structure. Body, brain, and
mind have “set”” or crystallized in the mold provided by
the social order. Tnfluénces sufficiently powerful to trans-
form the young have little effect on the adult. The rela-
tive fixity of a psychic group is also due to the difficulty
—well-nigh impossibility—of bringing new psychic influ-
ences to bear on all members of the group simultaneously.
The majority, being oblivious to the new psychic forces,
maintain the old psychic régime. The difficulty of re-
form, of transforming a social order, is principally due to
these two causes.

The “ character ” of a people (psychic group) consists
of its more or less unconscious, becatise structuralized
or incarnate, ideas, emotions, and volitions. Chief among
them are those concerning the character of God, the nature
and value of man and woman, the necessary relation of
character to destiny, the nature and meaning of life and
death, and the nature and the authority of moral law. In
proportion as the social order incorporates high or low
views on these vital subjects, is the character of the people
elevated and strong, or debased and weak.

The destiny of a people, and the réle it plays in history,
are determined not by chance nor yet by environment, but
in the last analysis by its own character. Yet this char-
acter is not something given it complete at the start, an
intrinsic psychical inheritance, nor is it dependent for
transmission on biological heredity, passing only from
parents to offspring. Character belongs to the sphere of
social psychic life and is the subject of social heredity.
Through social intercourse the moral character dominat-
ing a psychic group may be transmitted to members of an
alien psychic group. This usually takes place through
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issi activity. The moral character of a psychic
gl;g‘s;;m;rgy i(r:1 thijsz way be fundamentally transformed,
ith character, destiny. :
an%‘lgating ideas, not yet woven into the warp alrlld wo.of
of life, not yet incarnate in the individual or in the s_oc:lz}
order, have little influence on the g:haracter of the indi-
vidual or the group, however beautiful, true, or elevat;ng
such ideas may be in themselves. The character 01 a
people is to be judged, therefore, not by the beauty or ele-
vation of every idea that may be found in its hteratt;]re,
but only by those ideas that have been assimilated, that
have become incorporated into the social order. These
determine a people’s character and destiny. According as
these ideas persist in the social order, is its character
rmanent. L 5
pePrggress consists of expanding life, communal and ml-
dividual, extensive and intensive, physical and psychical.
True progress is balanced. High communal dev;lopme?lt,
that is, highly organized society, is impossible w1th0u'i_’ the
wide attainment of highly dtjtvelo‘ped_m_dxwdue_lls. ro-
gressive mastery of nature likewise is impossible a[]J1art
from growing psychic development in all its branc e;,
emotional, intellectual and volitional, communal an
individual. i
m%‘;isctlorically, communalism is the first principle to
emerge in consciousness. To suqceed, howevgr, it (:inuit
be accompanied by at least a certain degree of indivi ;13 -
ism, even though it be quite implicit. The full dev; op-
ment of the communal principle is impossible apart .ron;
the correspondingly full development of the individua
principle. These are complementary principles of pyag-
ress. Each alone is impossible. In proportion as either
is emphasized at the expense of the other, is progress im-
peded. Arrested civilizations are due to the dispro-
portionate and excessive development of one or the other
' rinciples. ! :
Off’};f‘zzgality,pexpressing and realizing itself in com-
munal and individual life, in objective and subjective
forms, is at once the cause and the goal of progress.
Social and psychic evolution are, t!‘lereforfe, in the ﬁla.sil:
analysis, personal processes. The irreducible and fina
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factor in social evolution and in social science is person-
ality; for personality is the determinative factor of a
human being,

Progress in personal development consists of increas-
ing extent and accuracy of knowledge, refinement and ele-
vation of emotions, and nobility and reliability of voli-
tions. Progress in personal development requires the indi-
vidual to pass from objective heterocratic to subjective
autocratic or self-regulative ethical life. . He must pass
from the traditional to the enlightened, from the com-
munal to the individualistic stage in ethics and religion.
He must feel with increasing force the binding nature of
the supra-communal sanctions for communal and indi-
vidual life, accepting the highest dictates of the enlight-
ened moral consciousness as the laws of the universe.
But this means that the individual must secure increasing
insight into the immutable and eternal laws of spiritual
being and must identify his personal interests, his very
self with those laws, with the Heart of the Universe, with
God himself, Only so will he become completely autono-
mous, self-regulative, Only thus will the individual be-
come and remain an altruistic communo-individual, fitted
to meet and survive the relaxation of the historic com-
munal and supra-communal sanctions for communal and
individual life, a relaxation induced by growing political
liberty and growing intellectual rejection of primitive or
defective religious beliefs.

Progress in personality is thus at bottom an ethico-
religious process. The wide attainment of developed per-
sonality permits the formation of enlarging highly organ-
ized psychic groups, accompanied by increasing specializa-
tion of its individual members, This communal expan-
sion, ramifying organization and individual specialization,
secures increasing extensive and intensive intellectual
understanding of the universe, and this in turn active mas-
tery of nature, with all the consequences ‘of growing ease
and richness of life,

Ethico-religious, autonomous personality is thus the
tap-root of highly developed and permanently progressive
civilizations. Personality is, therefore, the criterion of
progress. Mere ease of physical life, freedom from anx-
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iety, light-hearted, care-free happiness, mastery of nature,
material civilization, highly developed art, literature, and
music, or even refined culture, are partial and inadequate,
if not positively false, criteria. :

Personality, as a nature, is an inherent psychic heritage
shared by all human beings. It is transmitted only from
parents to offspring, and its transmission depends only
on that relation. Personality, as a varying psychic char-
acteristic, is a matter of social inheritance, and is pro-
foundly dependent, therefore, on the nature of the social
order and the social evolution.

Religion, as incorporated in life, is the most important
single factor determining the personality and character
of its adherents, either hindering or promoting their
progress. : / :

Japanese social and psychic evolution have in no re-
spects violated the universal laws of evolution. Japanese
personal and other psychic characteristics are the product
not of essential, but of social inheritance and social evolu-
tion. Japan has recently entered into a new social inherit-
ance from which she is joyfully accepting new concep-
tions and principles of communal and individual life.
These she is working into her social organism.

Already these are producing profound, and we may be-
lieve permanent, transformations in her social order 'and
correspondingly profound and permanent transformations
of her character and destiny.
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