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3d, a relation of the movement to the yoluntary ac.t. And what
is this relation? Evidently it is not a simple relation of succes-
sion. Repeat in yourselves the phenomenon of e&'ort_, alnd y;u
will recognize that you all attribute, with a perfect con.vxcmon, :he
production of the movement of which you are conscious, to e
anterior voluntary operation, of which ypu are a]s:o COBS'clt?l‘lS.
For you the will is not only a mere act without efficiency, it is a
; ive eneroy, it is a cause. :
Pl(:)&z:gi: thiymovement of which you are conscious, w.lnch
you all refer as an effect to the anterior operation of the will s?s
a producing operation, as a cause, I ask you, do you refer .téns
movement to another will than your own? Do you consi ex
this will, could you consider it, as the Wiﬂ of another, as t.he w;l}
of your neighbor, as the will of Alexzmder,-or' of Czsar, or Oq
some foreign or superior power? For youis it no;: your ownd.
Do you not impute to yourself every voh}nta.ry act? In a word,
is it not from the consciousness of will, in so fa_r as your ov;n‘;
that you derive the idea of your persorfahty, T;he idea ot: yoursehf t
The peculiar merit of M. de Biran is in having est.abhshed tha
the will is the constituent character of our personality. e ?vent
farther, too far perhaps. As Locke had c_onfm.'mded c-onsc-loui-
ness and memory with personality and the 1den:t1ty of the me, ]N :
de Biran went so far as to confound the will with the pel's?nallty
itself; it is at least its eminent character; so that the 1dea. of
cause, which is given to us in the COnSCiDu.SIlESS of the_producmgf-
will, is for the same reason given to us in the cons:cwusness?
our personality, and that we are the first cause of which we have
e.
Rninkngr‘:;lf dfhis eause which we are, is implied in every fact of
consciousness. The necessary condition of every phfanomenc'm
perceived by the consciousness, is, that attention be glv-en tc'» lt-.
If we do not pay attention to it, the phenome‘non may fitlll emst:,
but the consciousness not applying itself to it, not ta.l'im g cogni-
zance of it, it is for us as if it did not exist. _Attention is then
the condition of every apperception of consciousness. Now, at-
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tention is the will; T have proved it more than once.

Therefore
the condition of

every phenomenon of consciousness, and conse-
quently of the first phenomenon as of all the others, is the will ;
and as the will is g causative power, it follows that in the first
act of consciousness, and in order that this first act may tale

place, it is necessary that there be an apperception of our per-
sonal causality in our will ;

; whence it follows again, that the idea
of cause is the primary idea, that the apperception of the volun-
tary cause, which we are, is the primary apperception and the
condition of all others,

Such is the theory to which M. de Biran* has elovated that of
Locke. I adopt it ; I believe that it gives a perfect account of
the origin of the idea of cause ; but it remains to know whether
the idea of cause which proceeds from this origin, and from the
sentiment of voluntary and personal activity, is sufficient to ex-
plain the idea that all men have of exterior causes, and to render

an account of the principle of causality.  For Locke, who treats
of the idea of cause, and never of the principle of causality, the

problem does not even exist, M. de Biran, who scarcely lays it

down, resolves it too soon, and arrives immediately at a result,
the only one which the theory of Locke and his own permit, but
which a sound psychology, and a sound logic, cannot adopt.
According to M. de Biran, after having drawn the idea of cause
from the sentiment of our voluntary and personal activity, from
the phenomenon of the effort of which we are conscious, we trans-
port this idea outwardly, we project it into the exterior world, by
virtue of an operation which he, as well as M. Royer-Collard, has
called a natural induction} Let us understand this. If by
that M. de Biran merely means, that before knowing exterior
causes, whatever they may be, we first obtain the idea of cause
from ourselves, T agree with him: but T deny that the knowledge
e -0 R

* Bee particularly in the Works of M. de Biran, Vol. i., the Eramination
of the Lectures of M. Laromiguiére, Chap. VIIT.

t Ibid., article Leibnitz, See also Lectures of M. Royer-Collard, Works o
Reid, Vols. iii. and iv.
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which we have of external causes, and the ifiea 'whi‘ch We. forn;
of these causes, are an importation, a projection, an mductélf::x ()
owrs.* TIn fact, this induction could take place only on condi ;orfs
which are in manifest contradiction with faects and reason. I here
inv your attention. i
m\z]({:i(i:'léii;u:a Locke and M. de Biran, it is reﬂecti.ou, GOI’;SCIOH::;
ness which gives us the idea of cause. But v.vhat idea _od CE;L;‘ :
does it give us? Observe that it does not give us the 1 ;a. s
general and abstract cause, but the idea. of the me Whlr;h wl'lde;
and which, willing, produces, and is tht.ereby a caus-e. el1 1‘
of cause which consciousness gives us s, then_, a.fl 1dezi\-, entirely
particular, individual, determinate, since to us it is ent:,lrely per-
sonal. All that we know of cause by co.nsczousnfass 1§ concez:
trated in personality. It is this personahtjy, and in t};]ls lijel:s:; ;
ality it is the will, the will alone, and northmg ]‘.TlOl‘(.i, ‘whic -
power, which is the cause that conseiolisness gives usd Sl
being settled, let us see what are the c(-m.ditmns of- the in 'u 0 ;
of this cause. Induction is the suppommo.n that, in certa.-m mtr
cumstlances, a certain phenomenon, a certain law, being gwer}} 0
us, under analogous circumstances, the same phenomenon, 1:6
same law, will take place. Induction supposes the‘f‘l, 1st, analn-
gous cases; 2d, a phenomenon which must remain the sam.e.

Induction is the process of the mind which, having thus far per-

ceived a phenomenon only in certain cases, I:ranspm:ts 1;’1;113T p::;
nomenon, this phenomenon I say, and not another, into differ -
cases, and different necessarily, since they are _only .analogozs a ‘
similar, and since they cannot be absolutely identical. The pl;»
culiar character of induction is precisely in the contra.st of t ?i
identity of the phenomenon, or of the law, and of the diversity o
the circumstances from which it is first borrowed, an'd then tmr_ss—
ported. If, then, the knowledge of external causes is only an in-

* A gketch of this discussion will be found 1st Series, Vol. 2, Lect;r?; 2;:.
p- 58, etc., and a summary in the Introduction to the Works of M. de Biran,
. B8, ete. .

p. XXXV,
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duetion from our personal cause, it is strictly our cause, the volun-
tary and free cause which we are, that induction should transpori
into the exterior world ; that is, that wherever any movement or
change whatever shall begin to appear in time and in space, then
We must suppose, what ? a cause in general?  No; for remem-
ber we have not yet the general idea of cause, we have simply
the idea of our personal causality ; we can suppose only that
which we already have, otherwise it would no longer be the
proper and legitimate process of induction » We must then sup-
pose, not the general and abstract idea of cause, but the particu-
lar and determinate idea of the particular and determinate cause
that we are; whence it follows that it is our causality which we
1ust suppose wherever any phenomenon begins to appear: that is,
that all causes which we can farther conceive, are and can be merely
our own personality, the only cause of all the effects, accidents,
or events which begin to appear. And observe that the belief in
the world and in exterior causes is universal and necessary. All
men have it, all men cannot avoid having it. If, then, induction
explains all our conception of exterior causes, this induction must
be universal and necessary ; it must be a necessary and universal
faet that we believe ourselves the cause of all the events, move-
ments, and changes which happen and can happen.

Yes, strictly speaking, the induction, the transferring of our
causality without ourselves, is nothing less than the substitution
of our personal causality for all the causes of this world, the sub-
stitution of human liberty for destiny and nature, M. de Biran
would have doubtless repelled this consequence as overstrained ;
but here is one which he almost accepted. If external causes
are only an induction from our own, and if, nevertheless, we are
unwilling to admit them to be identical with cur own, they must,
at least, be similar to our own, that is, endowed with conscious-
ness, free, animated, living. - Infact, without pretending that this
is our whole conception of exterior causes, M, de Biran contends
that such is the conception which we at first form of them. In

proof of it, he says that children and savages, that is, infant peo-
Vo II. 17
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ples, conceive all external causes on the model ?f th]?r o::i';
that thus the child revolts against the stone that strikes him, -
it had had the intention of striking him, and that the savage p
sonifies and deifies the causes c;f nat:z;l f}sizoiﬁiz,.in e
hi ly: let us not forget tha
angoilrh;;zil IIcauses is universal and Decessary; agd tlx:;sixe
fact which explains it must itself be-a xm{versal zj.-n‘ nec : i
fact: if, then, our belief in the world and in exterior causes o5
solves itself into the assimilation of these causes fo ou]; owr;;em :
.
< logy ; Iexpectthat it will p - -
:;0;‘- zoliifi)};?ngzycomehi external oAuses by reason of lzh:.lr T\v:;
as endowed with consciousness, and animated; I }oo to ;1 °.
prove that this opinion of children ani :}f}l ia:;ﬂg‘f; i;s nl:}: aochﬂd-
fact, but a universal fact, an a - "
t;:c?;l :e:;vage who does not thus bfagin. And Wheill it s:z:;]éllh?;ff
proved that this fact is universal, hltt n:;stf;:tct;zsilc:tyoily s
4 ' necessarily prove that this
:s:frl;x:f ?111;?; irt:eis necegsfn‘y. But t_.he character of a_?iceiivm;
fac,t is, that it must unavoidably exist ;" t’i;mq(i ifgzea réefc:;:t }lfaw in
i aw, implies the domination of the 5 ;
iza;f;ft‘)l{ta}:;‘;,ent I{JJf its duration, and so long as th_(ladh’uma:n;m:i
subsists. Although I should grant that ;ﬂll chi 1e)ri, il
e e e
iving, free, personal, it woul : .
:izi’s:::;?;ct; i’tgvould be necessary that all fnen, wit]:lmii}zl ;;r:
distinction, should have this, belief, as they ?f)e]leve ef?. ¥y th;,
without distinction, in the principle, of c:m{sahty. _]:T'al.l 1umh0m.n:
we do not in the least admit such an opinion, and it is :Er ; 1;0"
not to admit it. That which would be a ITece:s,sa;ry tI:u 5 : eim‘
duced invariably from century to century, is sunpl)}r; 12 c;u e;ioé,
an extravagance which endured for a longer or Is1 or -(.; So]:l tha;
and which now has forever passed away. . For t e r.'e a.lone
induction has languished a single day‘, and. for t-hls re;asag nec&,.’
-we must conclude that this induction is not a umversal an
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eary law of the human mind
universal and necessa
of external causes,

We all have the perfect conviction that this world exists, tha
there are external causes; and these causes we believe to ba
neither personal nor voluntary. This is the belief of the human
race; it belongs to philosophy to explain it, without destroying
it, without altering it. « But if this belief is universal and neces-
sary, the judgment which contains it, and which gives if, must
have a principle which is itself universal and necessary ; and this
principle is none other than the principle of causality, the prinei-
ple which logic and grammar now present under this form every

phenomenon, every movement which begins to appear has a
cause. Suppress this principle and leave the simple: conscious-
ness of our personal causality, and we should never have the
least idea of external causes and of the world. Iet g phenome-
non appear- of which we are not the cause, take away the empire
of the principle of causality, and no longer does any reason exist
for demanding the cause of this phenomenon, we should not; seek
its cause ; it would be for us without cause: for observe that,
even for the induction of which we speak, even in order to fa]]
into this absurdity of giving to sensation as its cause, either our-
selves or something similar to ourselves, we must be under the
necessity of assigning causes to every phenomenon, and in order
to do it universally and necessarily, this necessity must be univer.
sal and necessary, that is, it must have the principle of causality.
Thus, without the principle of causality, every phenomenon is for
us as if it had no cause, and we cannot even afttribute to it an ex-
travagant cause. On the contrary, suppose the principle of
causality, and as ‘soon as a phenomenon of sensation begins to
appear upon the theatre of consciousness, immediately the prin-
ciple of causality marks it with the character that. it cannot avoid
having a cause. Now, as consciousness attests that this cause is
1ot our own, and that, nevertheless, this
tause, it follows that it has a cause,

> and that it ‘does not explain the
ry belief in the existence of the world, and

phenomenon must have a
and a cause other than ours
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selves, which is neither personal nor voluntary, and which, never-
theless, is a cause, that is, a simple efficient cause. This is pre-
cisely the idea which all men form of external causes; they con-
sider them as causes capable of producing the movements which
they refer to them, but not as intentional and personal causes.*
The universal and necessary principle of causality is the only
principle that can give us such causes; it is, then, the veritable
and legitimate process of the human mind in the acquisition of
the idea of the world and of external causes.

After having demonstrated that our belief in exterior causes is
not an induction from the consciousness of our personal cause,
but a legitimate application of the principle of causality, it is ne-
cessary to show how we proceed from the consciousness of our
particular personality to the conception of the general principle
of causality. ‘

I admit and I firmly believe that the consciousness of our own
causality precedes all conception of the principle of causality,
consequently all application of this principle, all knowledge of ex-
tarior causality ; and behold, in my opinion, how in the depths of
the intelligence the passage is made from the first fact, from the
fact of consciousness to the ulterior fact of the conception of the

principle. I wish to move my arm, and I move it. We bave
seen that this fact, being analyzed, contains three elements: 1st,
Consciousness of a volition which is mine, which is personal;
2d, Movement produced; 3d, Finally, a relation of this move-
ment to my will, which relation is, as we have seen, a relation of
production, of causation; a relation which I no more question
than the other two terms; a relation which is given me with
these two terms, whieh is not given to me without the two terms,
and without which the two terms are not given to me; so that
the three terms are given to me in a single and even indivisible

* On the reality of causes, natural, efficient, and not voluntary, see in
Vol. 4 of the 1st Series, pp. 542-564, the Examination of the Essay of Reid on

the Active power.
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fa;t, Ti?hlch is the consciousness of my personal causality, N
. :;; :t is th‘e character of this fact 9 The character of t}is facf? ‘f’:
1:_ of being particular, individual, determinate, for the very sinis
:;1- : Teason that this fact is entirely personal. This productive
is it i . :
i thj}my own, conseql%enﬂy It is a particular and determinate
parﬂ,cuI a: mo{; ement W'hzch I produce is mine, consequently it is
i paﬂ?:uhdf:tcllmina}e. And, again, the character of all
ar 1s that of being suscepti
ptible of more or Jess,
;n);se]f, a V?Iunt'fn'y cause, have at such a moment more or lesi[
}n r%y, which gives to the movement produced by me more :
es .
les: til;:ia.th But does the most feeble movement belong to me
© most energetic movement? I
; oy * Is there between the
r:lrot-‘uernc‘ls, between the cause me and the effect movement a ]es:
ation I one case than in the other ? No, the two tem;s ma
var i in i i :
- éﬁrlands cijmtlnually vary In intensity ; the relation does not vary
m.qh]; 4 11 tf]'artht?r: not only do the two terms vary, but the\}fr
n; g ] e tc;;a.ly different ; they might even not exist : they are
erely accidental ; but the relafi , l
2 on between these two d i
nate, variable, contin is i e
atg, X gent terms, is itself neither variab]
00 e no -
:Elgent, 1t 1s universal and necessary. At the same tincu: :}i";
© consciousness seizes the two | J
_ terms, the reas i i
= : ; 5 on seizes their re-
lon, and, by an immediate abstraction which has no need of

* relying imi
ying on a number of similar facts, it disengages in a single fact

:i;i;l:;r?:mb; ;;d .I;eces:sary elemeflt of its variable and contingent
e t . I f‘atm.ze to _put m.question the truth of this re-
- ;; ;} cannot dq 1t: intelligence in vain makes the attempt, it
andno ‘be done. Whence it fo_]lows that this truth is a necessz;.ry
truthu.m‘versa}[ trutl:n. Reason is then under the empire of this
senses, ‘1:; 19; };mposaﬁb'le for it not to suppose a cause wherever the
= lc}:ﬂ'clzﬁr.‘onfsclousness present any phenomenon whatever,
- Senges - 1t}y or thf‘i reason not to suppose a cause where
. whatl- 1eﬂconsc1ousrlles's present any phenomenon what-
Iogi;a] e u}Js c:l) ed' th-e p1:mc1p1e of causality, not in its actual
- a, ‘?t n Its internal, primitive energy. If it he

ow the universal and the necessary are in the relative and
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the contingent, and may be perceived in them, I r;pl}.ly :h:.i;st};
reason also is in us with the will and ;he senses, and that it is,
ime, developed with them. _ g
th?\;;ielthave just sa}ljd of the principlelof causality ma,yt:be s:;lec:li
all the other principles. It is a fact whieh must .no‘t be clrgare a;
and which is much too often forgotten, that our judgmen sder .
first particular and determinate jl.lldgme_mts, and bhit it lilunniwrsal
form of a particular and determinate judgment, ¢ a’? al llles i
and necessary truths, all universal and necessary pn?}cllp vy
their first appearance. Thus the senseslattest t(? n:'le e ee -
of a body, and at once I judge that this l‘Jody is m ?-aca,certain
general space, in mere space, but in a 0(‘311;'&11?. space ; it.is i
body that the senses attest to me, and it is .m a certau]l :_pn Whi(;h
the reason places it. Then when we consnde? the re‘ a 110 s
exists between this particular body ant? this particu al;' ep ni:
we find that this relation is not itself particular, but t]?at i Isbud
versal and necessary; and when we try .to cont:,eﬁ:, aamz ii
without any space whatever, we f:annot do it. It is the -i,é o
regard to time: when the consciousness or the s‘exg,es %]; e
succession of events or of thoughts, we at onuj:e ju _ge aE >
succession of events takes place in a detc?rmmate tlme.th. vvarye
thing is determinate in time and suc'cessmn, s1_mh a.sh e-}such
priu:itively given to us. The question is concerning suf: bcut o
a suceession, of an hour, of a day, or 01: a year, e?c. 5 }?,1 i
which is not determinate and particular, 1.5 the relation w }110 1tw0
placé between this succession and this -tlme. .We va;)y the T
terms, we vary the succession and the .tlme w]‘n{:h em ractes 2
suceession, but the relation of succession to tlme. doejs no tv 1 ;
Thus it is again that the principle of su?stance is glveien?) me:
When a phenomenon oceurs in my consciousness, this p

i ha
# On this delicate point, the formation of our actual c'oucepttoi 311; :he
universal and necessary relation of canse and ef#‘ect, and 11:1( ‘gerrx;; e
f. ;mnbion of the rational principles, see 1st Series, Vol. 1. Cou N
':'ogmnmﬁe pp: 216-218; and Vol. 2, Course of 1818, programme, . 24,
, PP
fures 2-4, pp. 47-58; and Lecture 11, p. 134.
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nox is a particular and determinate phenomenon, and not any
phenomenon whatever; and then I Judge that under this par-
ticular phenomenon, is a being which is its subject, not a general
and abstract being, but real and determinate, me. All our
primitive judgments are personal and determinate, and n
less in the depths of these
are already relations,
and determinate,

everthe-
personal and determinate judgments,
truths, principles which are not personal
although they determine and individualize them-
selves in the determination and in the individuality of their
terms.  Such is the first form of the truths of geometry and of
arithmetic.  Behold for example® two objects and two objects ;
here all is. determinate ; these quantities to be added are concrete
and not discrete.. You judge that these two objects and these
two objects make four objects. Well, what is there in this ?
Once more, every thing is here: contingent and variable, except
the relation, You may vary the objects, put stones instead of
these books, hats instead of these stones, and the relation does

not vary. Still farther why have you Judged that these two

determinate objects added to two other determinate objects make
four determinate objects?  Think of it; it is by virtue of this
truth that two and. two make four, Now, this truth of relation
is entirely abstract and independent of the nature of the two
terms, whatever they may be. Tt is then the abstract truth
which makes us decide that two conerete objects and two concrete
objects, different or similar, make four objects. 'The abstract is
given to us in the concrete, the invariable and the necessary in
the relative and the contingent, reason in the senses and the con-
sciousness. It is the senses that attest to you the existence of
concrete quantities and bodies; it is the consciousness that attests
to you the presence of a succession of thoughts and that of all

the phenomena under which is your personal identity. At the

game time reason intervenes and decides that the relations of the

quantities in question are abstract, universal, and necessary rela-

* Bes this same example; Vol. 1st of this same Series, Lecture 3.
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tions; as the reason decides that the relation of body to space is
a necessary relation; that the relation between succession and
time is a necessary relation; that the relation between the phe-
nomenal plurality which our thoughts form in the consciousness,
and the identical and one being which is their subject is also a
necessary relation. Intheinfancy of knowledge, the action of the
senses and of the consciousness are mingled together with that
of the reason. The senses and consciousness give external and
internal phenomena, the variable, the contingent; reason dis-
covers to us universal and necessary truths mingled with acci-
dental and contingent truths which result from the apperception
of internal or external phenomena; and these universal and
necessary truths constitute universal and necessary principles. It
is. with the principle of causality as with other principles; the
buman mind would never conceive It in its universality and its
necessity, if at first, a particular fact of causation were not given
to us; and this primitive particular fact is that of our own per-
sonal causality manifested to the consciousness in effort or volun-
tary action. But this fact is not itself alone sufficient to explain
the knowledge of external causes, because then external causes
would necessarily be an induction from our own, that is, 1t would
be necessary to resolve the belief of the human race, its universal
and necessary belief, nto an absurdity, and into a transitory ab-
surdity, which experience contradicts, and which is now aban-
doned : this explanation is then inadmissible. It is necessary to
ponceive that in the contingent and determinate fact, I wish to
move my arm and I move i, is a relation of the movement as
effect to the will as cause, which relation, disengaged from its
two terms, is seized by reason as a universal and necessary truth.
Hence the principle of causality, by the aid of which we can
reach external causes, because this principle surpasses the reach
of our consciousness, and because with it we may judge uni-
versally and necessarily that every phenomenon, whatever it may
be, has a cause. Thus armed, so to speak, let a new phenom-
enon present itself, and we refer it universally and necessarily to
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B fanse; and‘thls cause not being ourselves, according to the
fallible testimony of our consciousness, we do not the less

judge universally and necessarily that this cause exists; only we

judtg'e .that, it is other than ourselves, that it is foreign to us: here
again %s the idea of exteriority and the basis of our nonvict;ion of
the existence of the exterior causes of the world ; a universal and
IEoessary conviction, because the principle of the judgment
which gives it to us is itself universal and necessary. -
Wéthout c%oubt, at the same time that we conceive eauses,
exterior, foreign to us, other than ourselves, not intentional no;.
voluntary, causes such as the application of the general prin::i le
fiJf cz.msality can give us, the child, the savage, the human ra-cepin
its ll?fa?lcy adds sometimes, very often even, to this idea of
exteriority, of purely efficient cause, the idea of a will, of a
person':aa]ity similar to our own. But because this se onél fact
sometimes accompanies the first, it does not, follow thai it must
be confgunded with it: in order to be attached to 2 universal and
necessary fact, this new fact is not thereby necessary and unive-
sal, as I have demonstrated ; it gives nothing but error and
temporar_y superstitions, instead of the permanent and inviolable
truth which the principle of causality engenders. But in shot
the fact is real, the errors which it produces are incontestab;e
although local and temporary ; it must then be explained ; am‘d
the explanation is very simple  As the principle of cau;aiitv
although universal and necessary, arises in us from the cnnsdious:
ness of our own causality, it preserves, in its first applications,
the trace.of its origin, and the belief i the exterior world 1;
accompanied with some vague assimilation of exterior causes to
ourown. Add that here as in all things, it is truth which serves
as a support to error; for the arbitrary and senseless personifica

. : o
tion of exterior causes presupposes their existence. Induction

then misleads the principle of causation; but it does not consti-
tute it,

It is thus that a sound psychology, determined never to
abandon the natural conceptions of the human mind, ascends
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little by little to. their veritable origin; while the systematic *

psychology of Locke, plunging into the question of the origin of
our ideas and of our principles, before having determined with
preeision the characters by which they are actually marked, and
admitting no other origin than sensation or reflection, believes
that it can find the origin of the idea of cause in sensation; then
forced to abandon this origin, it goes from sensation to reflection ;
but this origin which can give us the idea of voluntary personal
cause, can give only this idea, and not the principle of causality,
and consequently cannot explain the knowledge of purely effi-
cient external causes. If then we wish to stop at this narrow
origin, what must be done? With this universal and necessary
result, that we conceive causes out of ourselves which ar: not
ourselves; it is necessary to confound this other purely accidental
fact, tha,t. we sometimes conceive these causes; as personal
causes; so as to explain the knowledge of exterior causes by
simple induction from our own causality, and the principle of
causality by reflection, that is, by one of the two adopted origins
of all knowledge. But again the conception of exterior causes,
as personal and endowed with consciousness, is but an error of
the infancy of human reason, and not a law of this reason: we
cannot draw from it an explanation of the legitimate, universal,
and necessary belief of the human race.

In closing, I must ask pardon for the length of this lecture;
but I owed this discussion, though very imperfect, both to the
importance of the subject and to the memory of the great
metaphysician, who by his very sagacity and his profoundness
was led astray by following Locke. Endowed with an admi-
rable psychological acuteness, M. de Biran penetrated so far
into the intimacy of the fact of consciousness which gives us the
idea of cause, the idea of the voluntary and personal cause which
we are, that he scarcely went out from this fact and from this
idea, and neglected too much the principle of causality, con-
founding thus, like Locke, the antecedent of the principle with
the principle itself; or when he tried to explain the prineiple of
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causality, explaining it by @ natural induction which transports

i?lf‘.o the external world consciousness, the will, and all the pecu-
liar attributes of its model, taking a particular,
SHoneoE application of the principle of causality for this prinei-
ple, m- itself true, universal, and necessary ; that is, confounding
by a single error, no more the antecedent with the consequent
bl-lt the consequent with the antecedent. The theory of M. df.:.
Biran is the development of that of Locke; it reproduces it with

morwe: extent and profoundness, and exhausts at once its merits
and its defects,

transient, and




