LECTURE XX,

ESSAY, SECOND BOOK. OF GOOD AND EVIL. THIRD BOOK. OF
WORDS.

Continuation of the examination of the Second Book of the Essay on the Hu-
man Understanding. Of the idea of good and evil. Refutation.—Of the
formation and mechanism of ideas in the understanding. Of siraple and
complex jdeas.—OF the activity and passivity of the mind in the acquisidon
of ideas.—Of the most general characters of ideas.—Of the association of
ideas.—Examination of the Third Book of the Essay on the Human Under-
standing, in regard to words.—Praise due to the author.—Examination of
the following propositions : 1st, Do words take their first origin from other
words Which signify sensible idess f—2d, Is the signification of words
purely arbitrary ¢—8d, Are general ideas merely words 2 Of nominalisin
and realism.—4th, Are words the sole cause of error, and is all science
only a well-constructed language? Conclusion of the examination of tlhe
Third Book.

It is* an incontestable fact that, when we have done right or
wrong, when we have fulfilled the law of Justice or have broken
it, we judge that we merit a reward or a punishment ; and it is
also a fact that we really do receive reward or punishment, 1st,
in the approval of conscience or in the bitterness of remorse ;
2d, in the esteem or blame of our fellow-men, who, being also
moral beings, judge as we do of good and evil, and punish us
and reward us according to our acts, sometimes by the pain or
the moral recompense of their blame or of their esteem, some-
times by the rewards or the physical pains which positive laws,
the legitimate interpreters of natural law, hold ready for generous
actions or for derelictions and erimes : 3d, finally, if we look be-
yond this world, if we conceive of God as we ought to conceive
of him, not only as the author of the physical world, but as the

* On the idea of good and evil, of obligation, of merit and demerit, see 1st
Series, passim, and particularly Vol. 2, Lecture 20.
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father of the moral world, as the substance itself of good and qi
the moral law, we cannot help conceiving that God holds ready
rewards or punishments for those who have fulfilled or brf)ken
the law. But suppose that there is neither good'ncr evil, neither
justice nor injustice in itself; suppose that there is no law: there
can then be neither merit nor demerit in having broken '01' fulfilled
it; there is no place for punishment or reward ; there is no pla,ce:
either for the pleasures of conscience or the pangs of il
there is no place either for the approbation or dxsapl?robanon of
men, either for their esteem or their blame; t.herel 18: 1o ‘place
either for the punishments or the rewards, of society in:this life, or
in the life to come for the rewards and punishments of the supreme
Legislator. The idea of reward and }‘)umshrflent rests, t.helzre~
fore, upon that of merit and demerit, which again rests upon t at
of a law. Now, what does Locke here do? he draws-the 1c‘1ea
of good and evil, the moral Jaw and all the ru?es of our duties,
from the fear and the hope of rewards and pums"hments, human
or diviné, that is,—to shun every-other consideration, and to r‘?st
upon the solid ground of scientific method,—he founds the prin-
ciple upon the consequence ; he confounds, no longer as hereto-
fore, the antecedent with the consequent, but the ojonsequcnt
with the antecedent. And whence comes this GODqulOfJ.? frc_:m
that same source of confusion which we have so many .ttmes sig-
nalized, the premature search for causes before a sufficient stué!y
of effects, the search for the origin of the idea of good and evil,
before having carefully stated the characters, and all th‘e _charac-
ters, of this idea. Permit me to dwell a moment on this import-
ant matter. : .
First, that there is in the human undersf;zmdingi sneh. as it
now is, the idea of good, and the idea of evil, ent.1re1y d1s.ff1nct
from each other, is what the most superficial observation, pr(.mded
it be impartial, easily demonstrates. It is a fact, that in tl;e
presence of cerfain actions reason qualifies them-as‘ good or ba- )
as just or unjust, as honest or dishonest.. _And it is not ox'lly 11:
some superior men that reason bears this judgment: there is no
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@ man, ignorant or instructed, civilized or'savage, provided he be
a reasonable and moral being, who does not bear the same judg-
ment. - As'the principle of causality errs and rectifies itself with-
out ceasing to be, so the distinction between right and wrong
may be incorrectly made, may vary in its objects, and be eluci-
dated with time, without ceasing to be at bottom the same in all
men ; it is a universal conception of reason, and this is why all
languages, those faithful images of thought, reproduce it. *Not
only is this distinetion a universal conception, it is also a neces-
sary conception. In vain the reason, after having conceived it,
tries to deny it and put its verity in question, it cannot; we are
not able at will to call the same action Just or unjust ; -these two
ideas resist every attempt to interchange them : they may change
in regard to objects, never in regard to their nature, I urther-
more: reason cannot conceive the distinction between good and
evil, just and unjust, honest and dishonest, without conceiving af
the same instant that the one ought to be done, and that the
other ought not to be done: the conception of good and evil im-
mediately gives that of duty and law, and as the one is universal
and necessary, the other is equally so. . Now, a law necessary
for reason in respect to action is, for a reasonable but free agent,
a simple obligation, not an absolute obligation. Duty obligates us
without forc.ing us; if we can violate it, we cannot deny. it ; and
even when the feebleness of liberty and the ascendency of pas-
sion, make the action, as it were, belie its law, the independent
reason maintains the violated law as an inviolable law, and still
imposes it with a supreme authority upon unfaithful action, as
its imprescriptible rule. The sentiment of reason, and that of
moral obligation which it reveals to us and imposes on wus, is the
moral consciousness properly so called.
Remark distinetly upon what obligation bears : it. bears upon
doing right ; it bears only upon this point, but here it is absolute,
It is, therefore, independent of every foreign consideration ; it has

: Aothing {0 do with the facdities or the perils which its fulfilment

encounters, nothing to da vith the consequences which it brings,
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with pleasure or pain, that is, with happine:s_s and misery, that 12
with any motive, whatever it may be, of_ utility ; for‘p}t?asu’re a,nd
pain, happiness and misery, are only objects of senls1'b1]1?y 3 oo
and moral obligation are conceptions of reason ; 1:1t11.1ty is only an
accident which may or may not be ; duty is a prlnclple.'

Now, is not good always useful to him who performs it, al.ld te
others ? This is another question which does not p_erta‘m to
reason, but to experience. Does experience always decide in t.he
affirmative? Even should it, and were the useful always in-
separable from the good, the good and the useful would not bi;
less distinct in themselves, and it would not be on the ground‘tl)
utility that virtue would be obligatory, and t}.:at -1t would obtain
universal veneration and admiration. We adm1.1~e it, therefore we
do not take it solely as useful ; for admiration is not the expres-

! ; %
sm;fofljstgjsg: were only the useful, the adrr.li.ration whic'h ‘.Iil‘f}'lle
excites would always be in the ratio of its utility : but this is nct
so. There are no virtues which, for utility, can be _compar(d
with certain natural phenomena which everywhere dnffuse ard
sustain life. And who has ever felt for the sun, whose mﬂuert(‘_e
is so beneficent, the sentiment of admiration and resfpect with
which the most sterile virtuous act inspires us? It is becaua_e
the sun is simply useful ; while the virtuous act, useful or n_ot, is
the fulfilment of a law, to which the agent, .whom we qualify us
virtuous, and whom we admire, is volunt_arﬂy conformed. Wu
can profit by an action without admirlr}g it, as we_ car.1 adfnne it
without profiting by it. The foundat_lon of iadn:\uratmn .]S nfo,,
therefore, the utility which the admired D_bJect procutes' h’or
others; it is still less the utility which the action procures f(fl m;
who does it. Virtuous action would then be only a calculs:fl]({im ot
happiness ; we might congratulate its 'author, but e s.ho . no
be tempted to admire him. Humanity demands in its heroes

# On the moral phenomenon of admiration, see 1st Series, Yol. 2, Lenture
17, p- 214, ete
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some other merit than that of g sa

gacious merchant; and, far
from the utility of the agent and his personal interest being the

title and measure of admiration, it is a fact that, all other things
being equal, the phenomenon of admiration decreases and in-
creases just in proportion to the sacrifices which the virtuous ac-
tion costs.* But do you wish a manifest proof that virtue does
not rest upon the personal interest f him who practises it ? take
the example which I have already given,} that of an honest man
whose virtue ruins him instead of being useful to him ; and, in
order to prevent all idea of caleulation, suppose a man who gives
his life for the truth, who dies upon the scaffold in the flower of
his age, for the cause of justice. Here no future chance of hap-
piness, at least in this world, therefore no caleulation, no personal
interest, is possible. This man, if virtue is only the useful, is a
fool, and humanity which admires it, is in delirium. This delirium
is nevertheless a fact, and an incontestable fact it unanswerably
demonstrates that, in the human understanding, such as it has
pleased its Author to make it, the idea of good and evil, of vice
and virtue, is one thing, and the idea of utility, of pleasure and
pain, of happiness and misery, is another.

I have just shown you the essential and metaphysical differ-
ence between these ideas; it is now necessary to exhibit their
relation. It is certain that the idea of virtue is distinet from that
of happiness; but I ask whether, when you meet a virtuous man,
a moral agent who, free to obey or not to obey a strict law,
obeys it at the expense of his dearest affections; I ask whether
this man, this moral agent, does not inspire you, independently
of the admiration which is attached ta the act, with a sentiment
of benevolence which is attached to the person? Is it not true
that you would be disposed, if happiness were in your hands, to
bestow it upon this virtuous man? Is it not true that he would

* On sacrifice, s the foundation and measure of moral
-8t Series, Vol. 4, Lecture 15, p. 170, ete.

t Preceding Vol., Lecture 8, and 1st Series, Vol. 1, Course of 1817, Leo-
bare 18, p. 813, and Vol. 2, Lecture 23, p. 855.

Vor. II. 18

approbation, sea
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appear to you to merit happiness, and that in regard tl,)o_;um ?:(i‘
piness would appear to you no longer as merely an ?31; i :;Yﬁnd;
but as aright 2 At the same time, wherlx th_e culpable mé it
himself in misery through the effect of 1?-113 wce:?, do we nlo ti]] atgit
that he has deserved it? Do we not judge, 113_ general ,erableq
would be unjust for vice to' be happy and *m:t,ue -Iﬂ.].S : no;
Such is evidently the opinion of all me?; and thls_ oplmonn] st
only universal, it is a necessary concept;xon. In vain treaso(:%d 5
to conceive of vice as worthy of bapl'mtl;ess,t: ;a;x;z)en;u; -
e ucceed in denying anmtima ar :
E;pg;z:: (:I,I(; v?rtue. And in this.we are not bel}ngs c;]f sc;r;zﬁ.;o;
who aspire after happiness, nor beggs gf ;zi{)zte;z g\: ‘:ho it
for our fellow-men; we are rational an ; :
rs, as well as for ourselves; and when facts do nof
;ﬁ:Zr?;(;El}ieour judgments; it is not our judgments tfha'zs we Ic;m;
demn, we maintain them before all the contrary ::l:c o e
word, the idea of merit and demerit is fo‘r the reason insep
from that of the moral law, fulfilled or violated. Bt
Where virtue and vice have their recom}_)ense and pums ;m n ,
there is order for us; whenever vice and virtue are wg;hf;);: .in;zr
ishment and reward, or where they are equally t.reate , ther &
us is disorder. Rewards and punishments are dlv.eme, a;lccrlar Sifg
to cases which it is not necessary _here to' determine an E Rsong
with perfect precision. * When ViGIOL-lS acts do notd passt i;:]y .
the sphere of the person who commits them, we 3 n}? . Hllj b '
upon them any punishment but cont_empt.: we lilum:t s j{
opinion.  When they pass beyond this sphere an a-lal e
others, then they fall under positive laws; her.]ce penal lay al e
all times, in all places, these two Lmds of pumshmen%fxijor B
material, have been inflicted uponl Vllf:lﬁlts agents. 1t,h<i>:111 th
doubt, it is useful for society to inflict contempt‘ qu}n .
violates the moral order; without any doubt, 1tf1e, 32 e
society to effectively punish him ;vhcl _tj‘:;;rlixspt:e;)eito;:lpoweﬁul;
1 er: this consideration of wuti =
?)c:ft‘.lall s;;'that it is not the only one, that it is not the first, that
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it is only accessory, and that the principle of all penalty is the
idea of the essential merit and demerit, of actions, the general idea
of order, which imperiously demands  that the merit and demerit
of acts, which is a law of reason and order, shall be realized in a
society that pretends to be rational and well ordered.  On this
ground, and on this ground alone, of realizing this law of reason
and order, the two powers of society, opinion and the State, ap-
pear to us faithful to their primary law. Then comes utility, the
immediate utility of repressing evil, and ‘he ‘indirect utility of
preventing it by example, that is, by fear. But this consideration
of the utility of punishment, would not be sufficient for the foun-
dation. * Suppose, in fact, that there Is in itself neither good nor
evil, and consequently neither essential m A
right have you, I ask, to dishonor a man,
scaffold, or to put him durin
the benefit of others,

erit nor demerit: what
to make him mount the
g his whole life in irons, solely for
when the action of this man is neither good
nt ? Sup-
and punish

nor bad, and merits in itself neither blame nor punishme

pose that it is not just in itself to blame this man
him, and there is an end made of the Justice of infamy and glory,
of the justice of every species of reward and punishment. - I say

farther: if penalty has no other foundation than utility, then
there is made an end of its very uiility ;

for, in order that a pen-
alty m

ay be useful, it is necessary, 1st, that he upon whom it is
inflicted, provided he be endowed with the principle of merit and
demerit, should regard himself as justly punished, and accept his
punishment with a befitting disposition ; 2d, that the spectators,
equally endowed with the principle of merit and demerit, should
find the ¢riminal justly punished according to the extent of his
criminality, should apply to themselves by anticipation the same
justice, and should be kept in harmony with the general order by
view of these legitimate forfeitures. Take away from punish-
ment this foundation of Justice, and you destroy its utility ; you

substitute indignation and abhorrence for a salutary lesson and for
Iepentance both in the condemned and in the public ;. you put

sourage, sympathy, all that is noble and great in human nature,
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on the side of the vietim; you rouse all energetitz‘ souls agafn}ii
society and its artificial laws. Thus efren. the 1‘1t111ty of pl-mls. ;
ment rests upon its justice. The pums‘ﬂmer.xt is the sanction{-)
the law, not its foundation. The idea of ngh’r._ zmd. wrong 15:
founded only upon itself and upon the reas.on which d]Sf:OV(%]; 1h
to us; it is the condition of the idea of merit and demerit, W' m‘
is the condition of the idea of punishment ‘and reward : this ‘113
therefore, to the two first, especially to the }de'a of ;gaod and evil,
in the relation of the consequence to the prmc]ple.. ; e
This relation, which contains all moral order,‘mv?olably :u -
sists, even when we pass from the sphere of this life ]?nri éon;
human society to that of religion and of the world w exs oof
raigns alone, where destiny gives place to the pure acu;:r:‘
Frovidence, where fact and right are one a:nd the same 'mtg:i.
The idea of merit and demerit, transported. in some'sor; he}-ond
this world, is the true reason of the idea of the pur_ushments an
the rewards of another life. It is not in F]{e caprice of a bemg-
superior to us in power that resides the 1egxt‘1ma'cy of futu:;px;;
ishments and rewards. Take away th.e justice of . God; : }115
power, absolute as it is, does not suﬂﬁcl?ntly authorize .p?r;ls 2
ments and rewards. Take away his justice: \l\-'ha.t remains ? az;
order, and not a law ; and, instead of the sublime reahza:tlonbo
the idea of merit and demerit, religion is no longe'}' any thing u(;,
the menace of a tyrannical force against a feeble being, c;ondemn;ah
to the part of patient and vietim.} In heaven, as 1l1pon ;:ar .
and in heaven much more than upon earth, the sar_mtlon of law 1;
not its foundation ; punishment and reward_are derived fro.n; goo .
and .vl, but good and evil are not constituted by punishmen
L .
imi;: v:zardapply to all this the distinci.:ions which w'e hH.V.(Ei pr(;
viously established. We have distinguished the logical order

; Le
* Tirst Serles, passim, particularly Vol. 2, part 8, Lectm;e 11;; P 32.;3111; ;
tute 21 and 22, p. 841; see also the Translation of Plato, Vol. 3, arg

ias.
]h: %?Jrﬁi Series, Vol. 1, p. 333; Vol. 2, Lecture 19, p, 278-284
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ideas from the order of their acquisition,
idea is the logical condition of another ide
in the second order, one idea is the chronological condition of
another idea when it is produced in the

human mind before it,
Now, in regard to the question which occupies us, the idea of jus-

tice, the idea of moral law, violated or fulfilled, is: 1st, the logi-
cal condition of the idea of merit or of demerit, which without it
is incomprehensible and inadmissible ; 2d, the Emtecedeng-, the
chronological condition of the acquisition of the idea of merit or
of demerit, which certainly never would have been produced in
the mind, if the idea of Justice and injustice had not been pre-
viously given it. - Locke, after having often confounded, as we
have seen, the logical condition of an idea with
condition, here confounds at once the logical and chronological
condition of an idea with this idea itself, and even with a conse-
quence of this idea; for the idea of punishment and reward is
only a consequence of the idea of merit and demerit, which, in its
turn, is only a consequence of the idea of good and evil, of just
and unjust, which is the supreme principle beyond which it is
impossible to ascend, Locke reverses this order: instead of first
laying down the idea of good and evil, then that of mexit and
demerit, then that of punishment and reward, it is the reward or
the punishment, that is, the pleasure or the pain that results from
it, which, according to Locke, is the foundation of good and evil,
and of the moral rectitude of actions,

Book II. Chap. XXVIII. § 5. “Moral good and evil—Good
and evil, as hath been shown, Book IT. Chap. XX. § 2, and Chap.
XXI. § 42, are nothing but pleasure or pain, or that which ocea-
sions or procures pleasure or pain to us. Moral good and eyil,
then, is only the conformity or disagreement of our voluntary
actions to some law, whereby good or evil is drawn on us by the
will and power of the law-maker : which good and evil, pleasure
or pain, attending our observance or breach of the law, by the

decree of the law-maker, is what we call reward and punish-
ment.”

In the first order, one
a when it explains it

its chronological
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Hence, Locke distinguishes three laws or rules, to wit: the di
vine law, the civil law, the law of opinion or reputation.

Ibid. § 1. *“ By the relation they bear to the first of these,
men judge whether their actions are sins or duties; by the see-
ond, whether they be criminal or innocent ; and by the third.
whether they be virtues or vices.”

Ibid. § 8. < Divine law, the measure of sin and duty.—First,
The divine law, whereby I mean that law which God has set tc
the actions of men, whether promulgated to them by the light of
nature, or the voice of revelation. That God has given a rule
whereby men should govern themselves, I think there is nobody
so brutish as to deny. He has a right to do it; we are his crea-
tures: he has goodness and wisdom to direct our actions to that
which is best ; and he has power to enforce it by rewards and
punishments, of infinite weight and duration, in another life; for
nobody can take us out of his hands. This is the only true
touchstone of moral rectitude, and by comparing them to this
law it is that men judge of the most considerable moral good or

evil of their actions ; that is, whether as duties or sins, they are
like to procure them happiness or misery from the hand of the
Almighty.”

You see then that the punishments and rewards of another
life are declared the sole touchstone, the sole measure of the ree-
titude of our actions. But suppose that the law which God has
given us were not just in itself, independently of the punishments
and rewards which are attached to it, the act which obeys it or
breaks it would be neither good nor bad in itself; and then the
divine will would have in vain attached to this law, indifferent in
itself, both in regard to its fulfilment and its violation, punish-
ments the most dreadful and rewards most alluring, these prom-
ises and these threats, addressed only to the sensibility and not
to the reason, would excite in us fear or hope, not respect and
the sentiment of duty. And we must not say, like Locke, that
God has the right to do it, that is, to establish this law, indif-
ferent in itself, since we are his creatures; for this means nothe
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'mgz un}es?, that he is the strongest and that we are weakest : it
Is smlzply invoking the right of might. In general, the tendér}
?f this theory is to make of God an arbitrar;* kinc:' to substit i
in God will and power for reason and wisdom. I: ;s a th f;'um
of the senses, not of the reason, made for slaves and b : o
for intelligent and free beings. o
§ 9. « Civil law, the measure of crimes and innocence—Se
o'ndly, the civil law, the rule set by the commonwealth to'the ac-
tions 0?" those who belong to it, is another rule, to which men rZ-
fer their actions to judge whether they be criminal or no, Th'-
‘law r.lobody overlooks ; the rewards and punishments that .enfor .
it b_emg_ ready at hand, and suitable to the power that makes x:e
\?rhtch 'IS the force of the commonwealth, engaged to protect th ,
lives, liberties, and possessions of those whoblive according to it:
La:ws, Eﬁld ?as power to take away life, liberty, or goadi from
: ;(r;natgvaic; S(llr;)}];:){:‘;r. Ivlucb is the punishment of oftences commit-
: Society assuredly has this right ; this right is even a duty for
!t; but upon the condition that the laws which it shall enazt b
just: for suppose the law which society establishes to be un'uste
‘Lhe violation of this law ceases to be unjust, and then the Jun,
lshm‘enf: of an act not unjust which has transgressed an uzf)' us;
law is itself ap injustice. Take away, I repeat, the lerritimjac
ant? .the justice of the law, and you destroy the justice an thje:
legltlmafj‘y of the punishment. Punishment loses all character
of morality and only keeps that of purely physical force, which

not

_could not be, as Hobbest clearly saw, too great, too absolute,

since it subsists only through the fear which it inspires.

Th§ ;10 4 Ph.iZosopkz'ca-Z _Zaw, the measure of virtue and vice—
“urdly, the law of opinion or reputation. Virtue and vice are

?ames- pretended and supposed everywhere to stand for actions

m their own nature right and wrong ; and as far as they really

* Translation of Plato, Vol. 1
7y : y Vol. 1, argument of the Zu 7
t First Series, Vol, 8, Lect. 9,’er.e. s
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are so applied, they so far are coinc-ident with th}el. d‘wm.eifi:
above mentioned. But yet, whatever is pretel}ded, t) ‘1s is visi 1
.hat these names; virtue and vice, in the. particular }n%tancfersn :n
their application, through the several nations and SOclctlfes c; o
in the world, are constantly attributed cznly to S'fmh z(m;tlonNDr !
each country and society are in reputation or discre 1 (1;. o4
it to be thought strange, that men everywhere shou ‘g"i'ved .
name of virtue to those actions whic].l among them a:i Jua }%e.
praiseworthy, and call that vice which they acco?nth amhﬂuki
since otherwise they would condemn themselves if they zat_mn
think any thing right to which they allo'wed not1 commt;:hus th;,
any thing wrong which they let pass without b ame;1 e
.easure of what is everywhere calledland esteeme \}11. e
vice, is the approbation or dislike, .pl'énse‘ or blam‘?,wl ic .eges
soeret and tacit consent establishes itself in the severa s;ocltion;
{ribes, and clubs of men in the world ; whereby sev(?ra a;; 2
come to find eredit or disgrace among them aﬂccor;l:ng i
judgment, maxims, or fashion of tha’t place. For }’le m:i o thé
uniting into politic societies, have resigned up to tle pit e
disposing of all their force, so that they cannot emlp oyoumf i
any fellow-citizens any farther than the la-\\.r (')_f the ﬁor i]lyap-
rects ; yet they retain still the power of fhh;j{l::gw:sm they, .
proving or disapproving of the act10n§ ol : . bt
: onverse with ; and by this appiob.atlon an- i
i]z[;‘;rngs:;&i;l among themselves what they will call virtue and
: ” .
mgu. ¢« That this is the common measure of virtue and _v:;::;
will appear to any one who considtelg tha_t Ltf:lﬁhazhlz;};a;zisvm
ice 1 e country which is counted a virl , or &
:;cilr;tir;r, yet, e’ier}vwhere, yirtue and praise, vice and blame,
ether.” ; i : =
gog;gan this point Locke cites all pagan an?nqmty, W].leh:zfltgi
to virtue by appeal to glory. He. gzegoc:;teistsan;a;;gsense .
: ich he forces and turns asi :
:t;:al; zﬁl;iive at the conclusion that there is no other measure
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of virtue than good or bad renown, Read also § 12: The “ en-
Jorcements” of this law are  condemnation and discredit.”

But you perceive that it is the same with opinion, the pretended
philosophic law, as it is with public chastisements or the ecivi]
law, as it is with the chastisements of another life or the divine
law. Suppose that virtue is not virtus in itself, and that it is

praise and approbation which constitute it, then it

is clear that
there is no longer any morality ; there is no longer any law ;
there is no longer any thing but arbitrary customs, local and

changing ; there is no longer any thing but fashion and opinion.
Now, opinion is nothing but a lying noise, or it is the echo of the
public conscience, and in this case it is an effect and not a cause;
its legitimacy and its foree lie in the energy of the sentiment of
good and evil. But to elevate the effect to the rank of the cause,
to establish good and evil upon opinion alone,* is to destroy good
and evil, is to pervert and corrupt virtue by giving fear as its
only source; it is to make courtiers, not virtuous men,

larity is one of the sweetest things in the world, but onl
it is the echo of our own conscience and not

Popn-
y when
the price of com-
plaisance ; when it is _acquired by a course of truly virtuous as-

tions, by constancy to character, fidelity to principles and o
friends, in the common service of country. Glory is the crown,
not the foundation of virtue, Duty is not measured by reward,
Without doubt it is easier to perform it upon a public theatre,
with the applauses of the crowd ; but it does not decrease in ol-
scurity, it does not perish in ignominy : there, as elsewhere, it
remains the same, inviolable and obligatory.

The conelusion, to which I continually recur, is, that here
Locke evidently takes the consequence for the principle, the
effect for the cause. And remark that this confusion is a neces-
sity of the system of Locke, This system admits no idea which
Jdoes not come from reflection or from sensation. Reflection not

— e

* This is the fundamental error of Smith’s Theery of the Moral Sentiments,
First Series, Vol. 4, Lect. 16, p. 234-240, ete.




