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The XXI. and last chapter contains a division of sciences ints
physics, practics, and logic or grammar. Locke here under-
stands by physics, the nature of things, not only the nature of
bodies, but of minds, God and the soul; it is the ancient physies
and the modern ontology. 1 have nothing to say of this division,
except that it is very old, evidently arbitrary and superficial, and
much inferior to the celebrated division of Bacon, reproduced by
d’Alembert, I have difficulty in persuading myself that the au-
thor of this paragraph could have known the division of Bacon.
T rather see in this, as in the third book on signs and words, a
recollection of the reading of Hobbes.

We have now arrived at the end of this long analysis of the
fourth book of the Kssay on the Human Understanding. 1 have
followed, step by step, chapter by chapter, all the important
propositions contained in this fourth book, as I have done in re-
gard to the third, in regard. to the -second, and in regard. to the
first. Nevertheless, I should not give you a complete view of
the Bssay on the Human Understanding, if I did not exhibit to
you some fheories which are scattered throughout the work of
Locke, but have an intimate relation to the general spirit of his
system, and have acquired in the sensualistic school an immense
anthority. It has therefore appeared to me proper o reserve
these diverse theories for a particular examination: I propose fo
make them known to you and to discuss them in the next lecture,
which will be the last of this year, and will contain my definite
judgment in regard to the philosophy of Locke.

which you render tothe human race does not turn to its credit, and men
would be much more excusable in sincerely following their opinions than in
counterfeiting them by considerations of interest. Perhaps, however, there
is more sincerity in fact than you seem willing to understand ; for, withous
any knowledge of the cause, they may come to exercise implicit faith by sub-
mitting themselves generally and blindly, but often in good faith, to the
judgments of others, who'e authority they have once recognized. It is troe
that the interest they find in it often contributes to this submission ; but this
does not hinder opinion being formed.”
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LECTURE XXV,
ESSAY, LIBERTY. SOUL. GOD. CONCLUSION.

Exanination of three important theories which are found in the Essay on ihs
-Humcm Understanding ; 1st, Theory of Liberty: that it inclines ::; fatal-
ism. 2d, Theory of the nature of the Soul: that it inclines to materialism
8d, Theory of the existence of God: that it relies almost exclusivel on-
proofs borrowed from the sensible world.—Recapitulation of all theyl
tures on the Essay on the Human Understanding ; OFf the merits and d.efezs;

which have been pointed out.—Of the spirit whicl i
whic e t which h: is -
ination of Locke.—Coneclusion. . e

i TaEe theories which I must to-day present to you are those of
llberl..y, O.f the soul, and of God. I will unfold to you these three
theories in the same order in which they are found in the Fssay

on the Human Understanding.

In order that you may clearly understand the true character
of Locke’s theory of Liberty, some preliminary explanations are
indispensable.*

All the facts which can full under the consciousness of man
and under the reflection of the philosopher, are resolved into
three fundamental facts which contain all the others, three facts
which without doubt in reality, are never solitary, but which are
not the less distinet, and which a scrupulous analysis must
discern, without dividing them, in the complex phenc;menon of
intellectual life. These three facts are: fo feel, to think, to acs,

* On the true notion of liberty, see 1st Series, Vol. 1, Conrse of 1816
Lectures 23 and 24, p. 189, and Course of 1817, Lecture 23; Vol. 2, 8d Part,
L.exaturc 18 and Lecture 20; Vol. 8, Lecture 1, Locks, p. 71, Lectur,e 3 Ucm:
gillac, p. 149, ete. ; Vol. 4, Lecture 23, Morals of Reid, p. 541-574. Th_jis lnst

passage contairs, with thi other, sufficiently developed, all our doetri
human liberty. i . o R
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1 open a book and 1 read ; let us decompose this fact, and in
it we shall find three elements.®

Suppose that I do not see the letters of which each page is
composed, the shape and the order of these letters; it is very
evident that T will not comprehend the sense which usage has
attached to these letters, and that thus Ishall not read. To see,
then, is here the condition of reading. On the other hand, to
see is not still to read; for the letters being seen, nothing would
be done if the intelligence were not added to the sense of sight
in order to comprehend the signification of the letters placed
before my eyes.

Behold then two facts which the most superficial analysis
immediately discerns ir. reading : let us investigate the characters
of these two facts.

Am T the cause of vision, and in general of sensation? Have
1 the consciousness of being the cause of this phenomenon, of
beginning it, of continuing it, of interrupting it, of augmenting ‘t,
of diminishing it, of maintaining it, and of abolishing it as I
please? I will take other examples more striking. Suppose I

press upon a sharp instrument; a painfui sepsation follows. T

approach a rose ; an agreeable sensation succeeds. Is it I who
produce these two phenomena ? can I make them cease? do the
suffering and enjoyment come and go at my bidding ? No; Lan
subject to the pleasure as well as to the pain; both come, sub-
sist, disappear, without the concurrence of my will; finally, ser-
sation is a phenomenon marked in the eyes of my consciousness,
with the incontestable character of necessity.

TLet us examine the character of the other fact which sensation
precedes and does not constitute. When the sensation is accom-
plished, the intelligence applies itself to this sensation, and first
it pronounces that this sensation has a cause, the sharp instru-
ment, the rose, and to return to our example, the letters placed

% We have already chosen this example in the Bramination of the Lectures
of M. Laromiguidre, Philosophical Fragments, in order to authorize the dis.
tinetion here established.
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before my eyes: this is the first judgment which the intellivence
passes. Besides, as soon as the sensation has been ret?en'ed
by the intelligence to an external cause, to wit, the letters and
the words which they form, this same intelligence conceives the
sense of these letters and of these words, and judges that the
pro_positions which these words form are true or false. The in-
telligenee, therefore, judges that the sensation has a eause: but
I ask youj could it judge the contrary ? No, the intellirrenc’e car:
no more judge that this sensation has not a cause th:m it was
Possﬂ)le for the sensation to exist or not to exist Wh;n the sha;
mstrument was in the wound, or the rose under the nose, or thic:
ook before my eyes. And not-only does the inteilicrence
flecessarily judge that the sensation is related to u cause, I?ut it
]}Ldges quite as necessarily that the propositions, contained in the
lines perceived by the eye, are true or false: for example th:;.t
Itw-o fa.nd two make four, and not five, ete, I ask again w'}:etht'r
1t 1s in the power of the intelligence to judge at will that such :n
action of which the book speaks is good or bad, that such a forin
w.hich it describes is beautiful or ugly? In nowise. Doubtle s
different intelligences, or the same intelligence at different m; i
ments of its exercise, will often pass very different judgments in
f‘eg‘ard to the same thing; often it will be dec::civeé3 ot will
judge that which is true to be false; that which is goc;d to l.e
bad, that which is beautiful to be ugly, and the reciprocal: but
at the mement when it judges that a proposition is true or fals;
that an act is good or bad, that a form is beautiful or ugly, ?L1,:
that moment it is not in the power of the intellicence t; pass
anolther judgment than that which it passes; E obeys law;
w?nch it has not made; it yields to motives which determine it
without any concurrence of the will. In a word, the phenome-
non of intclligence, to comprehend, to judge, to know, to think
whatever name may be given to it, is marked by the samt;

-character of necessity as the phenomenon of sensibility. If then

the sta-nsil?ility and the intelligence are under the empire of
Becessity, 1t 1s not in them, assuredly, that we must seek for liberty,
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Where shall we seek it? We must find it in the third facf
mingled with the other two, which we have not yet analyzed, or
we shall find it nowhere, and liberty is only a chimera.

To see and feel, to judge and comprehend, do not exhaust tha
complex fact submitted to our analysis. If T did not look at the
letters of this book, should I see them, or at least should I see
them distinetly ? 1If, seeing these letters, I paid no attention to
them, would I comprehend them? No, certainly. Now, what
is it to pay attention, to considerany thing? It is neither to feel
nor to comprehend ; for to look is not to perceive, if the organ
of vision is wanting or is unfaithful ; to give attention is mot to
comprehend ; it is certainly an indispensable condition, but not
always a sufficient reason ; it is not sufficient to be attentive to
the exposition of a problem in order to resolve it: and attention
no more contains the understanding® than it is contained in the
sensibility. To be attentive is a new phenomenoi: which it is
impossible to confound with the first two, although it is contin-
ually mingled with them, and with them completes the total fact

of which we wish to render an account to ourselves.

Let us examine the character of this third fact, the phenome-
uon of activity. Let us first distinguish different sorts of actions.
There are actions which man does not relate to himself, although
he may be the theatre of them. Others may tell us that we
perform these actions; we, ourselves, know nothing of them;
they are performed in us; we do not perform them. In lethargy,
in real or artificial sleep, in delirium, we execute a multitude of
movements which resemble actions, which are actions even, if
you please, but actions which present the following characters:

We have no consciousness of them even at the moment when
we appear to be performing them

We have no remembrance of having pm-formed them ;

Consequently, we do not refer them to ourselves, neither while
we are performing them, nor after having performed them ;

* Soe the Philosophical Fragments, Ecamination of the Lectures M. Laroms
guiére
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: Conselclluent]y, again, they do not belong to us, and we no more
;Tr;it:ﬁt; eiri:, iiizlfrselves than to our neighbor or to an inhabitant

But are there no other actions than these? I open this book
I 100'1{ at the letters, I give my attention to them; these a-’
certainly actions also: do they resemble the precedin, ? i

I open this book: am I conscious of doing it? yes. =

This action being done, have I a remembrance of it? ves

Do I refer this action to myself as having done it ? ‘rez :

Am I convinced that it belongs to me? Could T ir}n u:te it to
such or Zuch another person as well as to myself; or fm I not
aivne and exclusively res ible 1 i
e yzs‘ ponsible in my own eyes? Here I again

Finally, at the moment in which I perform this action, have I
m).t, with the consciousness of performing it, the eansciou’snes f
being able not to perform it? When Ibopen this book ]:1:5.1’S 0I
no.t the consciousness of opening it, and the consciou;nesseof
being able not to open it? When I look, do I not know at the
same time that T am looking, and that T am able not to look?
When I give my attention, do I not know that T am eivin it'
and that T am able not to give it? Is not this af':ct wiicﬁ
each of us can repeat as many times as he pleases and on a
thousand occasions? And is not this a universal belief of the
human race ? Let us generalize and say that there are move-
me:nts and actions which we do with the double consciousness of
doing and of being able not to do them. ;

An action which is done with the consciousness of being able
not to do it, is what men have called a free action; for tl;:ere is
1o longer in it the character of necessity. In the phenomenon
of ser.]sat-ion I could not avoid enjoying when joy fell under my
consciousness; I could not avoid suffering when it was pain; I
had the consciousness of feeling with the consciousness of i;la.-
bility not to feel. In the phenomenon of intelligence, I could
no-t, avoid judging that two and two make four: lfha:i the con-
sciousness of thinking this and that, with the consciousness of
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being unable not to thinkit. In certain ‘movements, again, 1
had so little consciousness of being able not to perform them, that
I had not even the consciousness of performing them at the mo-
ment when I performed them. But in a very great number of
cases, I do certain acts with the consciousness of doing them
and of being able not to do them, of being able to suspend them
or to continue them, to finish them or to abolish them. This 18
a class of very real acts; they are very numerous: but although
there should be but one of them, this one would be sufficient to
attest in man a special power, liberty. Liberty belongs neither
to the sensibility nor to the intelligence; it belongs to the
activity, and only to acts which we perform with the conscious-
ness of performing them and of being able not to perform them.

After having stated the free act, it is necessary to analyze it
more attentively.

The free act is a phenomenon which contains many different
elements mingled: together. To act freely is to perform an action
with the consciousness of being able not to perform it: now, o

rm an action with the consciousness of being able not {o
choice of doing it or of not doing it ; W0
eing able at the same time not to com-

perfo
perform i, supposes &
commence an action, b
e it, is choosing to commence it : to continue it, being abla
to suspend it, is choosing to continue it; to carry it on to the

end, being able to abandon it, is choosing to accomplish it. But
motives for doing this

menc

to choose supposes motives for choice,
action, and motives for not doing it, that these different motives
are known, and that these are preferred to those. Whether
errors or truths, this or that,

these motives are passions or ideas,
is to know what is

is of little consequence; what is important,
here the faculty in play, that is, what knows these motives, what
prefers the one to the other; what judges that one is preferable
to the other; for this is to prefer. And what knows, what
if it iz not the intellizence ? The intelligence is then the
But in order to prefer some motives to
o others, it is not

judges,
faculty that prefers.
others, to judge that some are preferable t
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ne o £y H
! cessary merely to know these different motives, it is necessar
(3 ¥ i : :
a) dcompa;e them and weigh them; it is necessary to delibel'atfe
; : :
i cone 1..1(1'0. r%nd what is deliberating ? Tt is nothing else
diﬂer:x?mmn.]g wntb doubt, appreciating the relative goodness of
(,ecid;; thmo‘n;es, without perceiving it by that evidence which
1 e judgment, the convietion, th
g - 5 , the preference. But wh
- oa ut what
i th;lt f;mlr:lnnes, what is it that doubts, what is it that con
es? - Evidently the intellicence i ‘
, that same intellio: i
subsequently, after having : il
; o g passed several provisional jud
will abrogate all tl e 1 F
gate ¢ 1ese judgments, will judee tl
! c t they are |
true, less reasonable tha G e b
; asonable than such another, and will i
i . e , & pass this last
{1 dgment, that is, will conclude, that is, acain, will prefer aft
wving deliberated, Tt is fr i L .
g r 1s from the intellivence ths
: o ‘ oence that the phenom-
no_n of Izrcfu ence and the other phenomena which suI;)pose it
sl,:;n?g.l Thus far we are still in the sphere of intelligence, and
! e ‘ ) , &
n: in that of -(wuon. Assuredly intelligence has its conditions:
t x 1 ’
£y one exftmme.s who does not wish to examine, and the will
:Jl;uer;el?es in deliberation ; but it is the simple condition, it is not
E‘B.e Hl)asmfof .ﬂ‘]e phenomenon ; for, if it is true that, without the
cu- y o ; \\?llmg, every examination and every deliberation is im-
pn]w:s_sg}l)lz it is also true that the faculty itself which examines and
which deliberates, and which i ( .
ch S8 passes a judgment, s 1vi
! - : « : g , suspensive or
ecisive, is the intelligence. Deliberation, conelusion, or prefer-
ence, are then purely intellectual” facts. TLet us Su
analysis. e
: t\'ﬁe have conceived different motives for doing or not doing an
pieltf::.;. dWe hav; deliberated upon these motives, and we Eave
ed some of them to others:; we 1
: 1ave concluded to do i
m : 01t
m;h;r than not.to do it ; but to conclude to do it and to do it are
2 1:}s.ame thing. When the intelligence has judged it necessary
o0 this or that, from such or such i e
: L motives, it remains t
: 1 ;5 0 pass
bztbt; ac.ilon, at first to resolve, to say to itself, not I ought topdo
5 will to do.. But the faculty which says I ought toodo is no;
! >
cannot be the faculty which says I will to do, I take the resolu-

tion to do. Her : ;
Vi It ere the part of tl‘;aﬁmt&lhgenee ceases. I ought to
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do is a judgment ; T will to dois not a judgment. Behold then a
new element, which must not be confounded with the preceding;;
{his element is the will. ~ Just now we were at the point of judg-
ing and of knowing ; nOwW We are at the point of willing. I say
willing, and not doing ; for, as judging that it is necessary to do
any thing is not willing to do it, so to will to do any thing is not
doing it. To will to do is an act, not a judgment, but an act en-
tirely internal. 1t {s evident that this act is not an action prop-
erly so called ; in order to arrive at action, it is necessary to pass
from the sphere of the will o that of the external world, in which
the action is definitively accomplished which at first you conceived,
deliberated upon, and preferred, which a:terwards you willed,
and which must be executed. If there were 10 exterior world,
there would be 1o terminated action; and not only is it necessary
that there should be an exterior world, but it is necessary that
the power of willing, which we recognized after the power of com-
prehending and of judging, should be connected with another
power, with a physical power which may serve it in reaching the
external world. Suppose that the will is not connected with the
organization, there is no longer any bridge between the will and

the external world ; there is no external action possible. The

physical power necessary to
this organization it is recognized that the muscular system is the
qument of the will. Take away the muscular system,

special instr
there is no more effort possible, consequently there is no locomo-
if there is no movement possible,

tion, no movemenb possible, and
terior action pessible. Thus, in order to resume, the

there is no e
{otal action which we were to analyze is resolved into three per-

fectly distinet clements : 1st, the intellectual element, which 18
the knowledge of motives for or against, of delibera-

composed of
¢ voluntary element, which

tion, of preference, of hoice; 2d, th
consists neither more nor Jess in the resolution to do; 8d, the
l_ﬂlys'ica‘l element, or external action.

The question now is, to which of these three elements does

liberty precisely belong, that is, the power of doing with the con-

action, is the organization ; and In |
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sciousness of being able n W
: ot to do. - Does thi
. being : ; s this power of doi
W, 1€ consciousness of being able not to do, belone to theog:'gt‘
3 b S

1 . t . 9
€ emEIlt-, the Intellectud[ e]En]ent: Of free action NO fOI we are
= £

not ma
amtheztf;z ;; 01;: f}:eferen'ce; we prefer such a motive to such
e e ajgmmi‘, according to our intellectual na-
il toe;ﬁ:jz.:}; ja):;rs-, wcx;ithou:;l having the conscious-
. : L Judge otherwise, and ev: itk
Wisec;l:;:u;isr:);s otI' :(-)t being able to prefer and to judg:r(l);}i::
e N.eiﬂ ; 151. n‘ot‘then in this element that we must
e her is 1t in the third element, in the physieal
. Correqment, suf?pos:es the external world, an organi-
e heﬂ; {Jonds w1t}{ it, and in this organization a mus-
action is imp,ossil;le . ‘?\:’ferf l:t;}::e’ Wiﬂiof M0
: ble. re accomplish it, we ha
i:;oﬁztzsi ;)f ;fs!;g: blit under the condition of a theat:: ;El :vfl?(:z
Ciaaa t:;;t)om], -and .under the condition of instruments
e Wfl?;;l};n i;f}:fe, which we cannot recover if
p e seape us af ever
:;pjz ;f (:;;1;;' I;ec(:;me derangcd and betray us, and? xﬁf&f
- W,hi :h ojbey their own laws, over which we have nz
il hec;.; e‘:i;le :}(]:;rzcjy k_now; whence it follows that
; : nsciousness of bein
i;dci;l:naz s}f; tgat which we do. It is then no rioiz]etciot;lxz
iy See 1{511; e]em‘en.t that liberty belongs; it can tI;en
o ﬁtf()n , and it 1s'there, in fact, that we encounter it
PhySizal . 1:!: and the third element, the judgment and th:;
5, diqcové a ?ach .}'OI{I‘SEH to the second element, to the will :
o wﬂiim :s (;n this single elvment two terms still; 2 specia;
Sk ;; e;-e :l;e power‘of willing to which we refer ir;:
W hc y a re‘iatlon to the power of willing, whick
e an;ther - is £cause, in order to produce its effect, has nc
= heatre, of 'another instrument than itself.* Tt
s it directly, without intermediation and without condition,

On this 1 po eries, V o 64D
BS.SGDUR P mt, see 1st Serie y ol. 4, Lecture 13 P 4
¥ o490, ate.
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continues it and consummates it, or suspends it and modifies it,
creates it entirely or destroys it entirely ; and at the moment even
when it exercises itself by such a special act, we have the con-
seiousness that it could exercise itself by a special act entirely
without being therely exhausted ; so that after having
acts ten ftimes, a Lundred times, the faculty would
inexhaustible and identical with itself,
being always able to

confrary,
changed its
remain itegrally the same,
in the perpetual varicty of its applications,
do what it does not do, and not to do what it does. Here in all
its plenitude is the character of liberty.

Should the entire world be wanting to the will, if the organi-
gation and muscular system remained, the will would still be
able to produce muscular effort, and consequently a sensible fact,
a'though this fact would not pass beyond the limits of the organi-
zition ; this was perfectly éstablished by M. de Biran,* who placed
t)ie type of causality, of the will and of liberty, in the phenomenon
o muscular effort. But whilst with him T cheerfully grant that
cular effort, in the consciousness of this effort and of the

i mus
the most eminent and the

«msation which accompanies it, we find
wost easily appreciable type of our causative power, voluntary
and free, I say that this is but an exterior and derivative type,
and not the primitive and essential type; or M. de Biran ought to
so far as to say, that where there is ab-

have carried his theory
there can never be causation, voli-

sence or para\ysis of muscles,
tion, active and free phenomenon. Now, 1 maintain the contrary ;
I maintain that if the exterior world be taken away, and the mus-
cular and locomotive system also, and if there remained to man,
on, an intelligence capable of

with a purely nervous organizatl
of preferring, and of choosing,

conceiving motives, of deliberating,

there would remain to him the power of willing, which would

still be exercised in special acts, in volitions, in which would be

visible the proper causality and freedom of the will, although

these effects, these free volitions would not pass beyond the in-

ST S SRR e e
* Gee Lecture 10; and Works of M. de Biran, passim.

RN
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te]'na] \.r’()rld Of the 'iﬂ, altho]lgh thﬁ Ou]d h']‘ no t
¥ W. ; 5‘ W ave counter-
St‘[(‘&e m the Organlzatlon thl'ﬁug}l the }TﬂlSCuIar S?Stem, ﬂ[ld
T Leid
WO (! n(lt prOd uce the p]l(-,nomenon Of eﬂbl‘t an intel'l’]'d]. ph
i 4

nome: itho i 1
non without doubt in relation to the interior world but itself

il i :
xternal in relation to the will. Thus suppose I will to
3 0 move

y arm
m Wlthollt bems able f()l want {}f ﬂ]uSCleS th(ﬁe \'I’IH qtlll
] a2

be in this: 1st, the illi
n this: 1st, the act of willing to move my arm, a special voli
arm, ial voli-

tion; 2d, the general
; power of willing, which i i
e : o, which is the direct :
: et is _;flohtwn, there will then be the cause and the e;fau?e
\ere i i o
- Wi bedconsmousness of this effect and of this cause, of .
ition caused and of an internal i Re
! al causativ rereion in i
own world, in the world of wi o g
e ' of will, though it might be absolutel
: 0 pass to external action, because the muscular and 1 [
motive system were wanting to it g
The tl v of M i ;
o 1e0_r3 of M de Biran considers the free act only in its ex
“hi;h .]iﬂa?;festatlon, in a remarkable fact without doubtv but
: u
. f1 se. _f Supposes the fact quite as profound and intim"lt;: th
ot willing with its immediate and proper effect. Here e
oy . t. Here, in my
dp E_um, IfS the primitive type of liberty, and this is the entire co }
lusi is 78l e : .
i (&n of this analysis too long for its place, and too brief in itself
rder not to be still very larce.® )
y large.* When we seek fi '
! ‘ re
an act, we may be deceived in two ways: o

* F"{I 3 .

s n‘i’?’:ﬁ?i f‘r :{fif’g@f’ﬂmm. preface of the first edition. It is a fact, that
e ;T::%v;l;:;l;so ;vtl:ﬁfflll e};’;fri%r agents determine in 1,15, in
i el IDg the 18t step of a differe £
A ;f t.hat; ‘;1; iﬁsg:&g it;lthen ?f deliberating whether we will e:gc?t?;et
Sre o;‘ cm{t? a.n pussing to t:lle execution of if, of commencin ;
it, and Nt beinr: A e TR ending it, of accomplishing or “rﬁs'ﬂ“i
o oneR b C:'master of it. The fact is certain, and what is not less
el 0 ement.l executed on these conditions takes in our eyes
v considcri; oeulfnﬁurte it to ourselves, we refer it as an effect to ovm;
e 0 ﬁl elsc ves then as the cause of it. This is for us the origin
et ‘.r Og. ;no}tl of an abstract cause, but of a personal cause" of
Pl fmdpimp Tt charaeter of the me is causality or will, since we re,fer
cause only “:hal; we xg'?le e
i .“ i pmdulE i ﬁ ‘\Ve must not confound the will or the internal
S es at first eﬁ'fects, that are internal as well as their cause,

al instruments of this causality, which, as instruments, ﬂppm;




